Revelation 4:1-11
John Caught up to Heaven

4:1: After these things, I looked, and behold, a door standing open in heaven.  And the first voice which I heard was like a trumpet speaking with me, saying, “Come up here, and I will show you things which must take place after this”. 
A. After these things, I looked, and behold, a door standing open in heaven.  The phrase “after these things” occurs 10 times in the book and 5 times it is followed by the words “I saw” (7:1, 9; 15:5; 18:1; 19:1).  It indicates a new vision.  
	1. There is no indication that time has elapsed since the writing of the 	7 letters to the churches in Asia.   
	2. John, now, sees another vision. He is allowed to look into heaven 	and describe what he sees. “Heaven” is used in multiple ways in 	Revelation (3:12; 12:7; 21:1). Here it is God’s dwelling place, where 	he chooses to reveal himself. Contrast John’s experience with the 	apostle Paul who was caught up into heaven but was not permitted to 	write what he saw (II Cor 12:4).  
	3. He sees a door through which he must enter to see heaven. This is 	very emphatic; the door was immediately before him. The verb “was 	opened” is passive implying that God is the one who opens the door.
	4. John is not the first person to see heaven and then describe it.
		a. Jacob; Gen 28:17	
[bookmark: _GoBack]		b. Isaiah; Isaiah 6:1
		c. Ezekiel; Ezek 1:26	
		d. Daniel; Dan 7:9
B. And the first voice which I heard was like a trumpet speaking with me, saying, “Come up here, and I will show you things which must take place after this”.  
	1.  John connects this 2nd vision with that of the 1st (1:10) by use of 	the word “trumpet” to describe the voice of the one addressing him. It 	is none other than the Lord, himself. 
		a. In 1:10, the name of Jesus is not mentioned, but the 				description is that of him, who speaks “in a loud voice, as of a 			trumpet”.   
		b. Similarly, in 4:1, the name of Jesus is not mentioned, but he 			speaks with a “voice … like a trumpet”.     
		c. The use of the word “trumpet” indicates to the hearer that 			something important is about to be said or occur.  
		d. The trumpet sounded in the O.T. at the giving of the Law (Ex 			19:16, 19, 20:18); the Jewish New Year; and, the Feast of 			Trumpets (Lev 23:24).  
		e. In the N.T., the trumpet will herald the rapture of the church 			and the return of the Lord for his own (I Thes 4:16; Matt 24:31). 
		f. By using the word trumpet, John knows that he is about to 			hear and see something very important from the Lord.
	2. “Come up here, and I will show you things which must take place 	after this”. 
		a. John hears Jesus command to come up into heaven to see 			what must take place in the future
		b. John is about to see future events from a heavenly 				perspective 
		c. He is told about things which must take place; they are 				predetermined by God and part of his divine plan
		d. Some see the command, “Come up here”, as a veiled, 				allegorical reference to the rapture of the church. There is no 			evidence for this and no suggestion for it in the context. 				Exegesis of the passage does not support a rapture in this text. 
		e. “Things which must take place” is important. We are allowed 			to see the unfolding of God’s divine plan. God is in total control, 		not Rome or any other leader on earth!  
		g. The phrase “after this” means “after these things” from 1:19 			and primarily refers to future events.  

4:2: Immediately I was in the Spirit; and behold, a throne set in heaven, and One sitting on the throne. 
A. Immediately I was in the Spirit; 
	1. Spirit refers to the Holy Spirit, which is in line with 1:10; 17:3; and 	21:10. 
	2. Verses 1 and 2 could be a reference to the Trinity: the voice of 	Jesus, the Father sitting on the throne, and the Holy Spirit carrying 	John into the presence of Heaven
	3. Some scholars refer to this as “spirit” (small s) with the meaning of 	John being in a prophetic trance (doubtful!)  
	4. “Immediately in the Spirit” suggests that John had been in the Spirit 	for the vision of chapter 1; then he experienced a break from it; but 	now returns to being in the sphere of the Holy Spirit in order to be 	able to see and hear and understand the heavenly sights and 	sounds. This is nearly an instantaneous experience for John coming 	into the control of the Holy Spirit again (Thomas 338). 
	5. Here, in the throne room of God, John is about to masterfully 	and 	slowly unfold for us his overwhelming, wonderful vision of God 	Almighty with all his heavenly retinue (Fanning 198).    
B. and behold, a throne set in heaven, and One sitting on the throne.   
	1. In ancient times, Jewish rabbis seldom wrote on the throne of God 	for fear of desecrating the divine name. They refused to write about 	these heavenly mysteries because (in their minds) they ran the risk of 	profaning the person of God. 
	2. However, John is greatly honored: he is invited into heaven into the 	very throne room of God to relate the events that he sees. He is 	about to see “the place from which the whole universe is ruled” 	(Fanning 198).   
	3. Rather than to give an exact description of God which is impossible 	and which would not be in his best interest (Ex 20:4), he presents a 	symbolic representation of the divine throne and those who are 	gathered around it. We will soon read of John’s description of 4 living 	creatures, 24 elders, numerous angels, followed by the Lamb of God, 	7 lamps, and a sea of glass. 
	4. The word “throne” dominates this chapter; it occurs 13 times in 11 	verses, but only 24 times in the rest of the book. John is keenly 	interested in the word “throne” and uses it a total of 47 times (cf. 	Matthew who uses it 5 times). The throne is the central figure in a 	huge room with God himself being the central dominant figure and is 	prominent throughout the book of Revelation (Thomas 338).   
	5. In this chapter, John’s purpose is to portray God the Father as the 	supreme ruler of earth. He governs the entire universe and nothing 	happens without his will, whether it is good or bad. Rome or the 	Antichrist has no real power except what God grants unto them.  	John wants his readers to know that there is a throne (i.e., God’s) 		above every throne on earth. “Though evil reigns for a time on earth, 	God ultimately will prevail” (Thomas 340)
	6. This assures us that God is in control, not Satan.

4:3: And He who sat there was like a jasper and a sardius (carnelian) stone in appearance; and there was a rainbow around the throne, in appearance like an emerald.  
A. John, reverently and discreetly (Fanning 199) gives us a sense of the majesty and beauty of the appearance of God by describing him in terms of three precious stones: the jasper, sardius, and emerald. Note: the lack of scientific terminology by ancient writers makes identification of precious and semi-precious stones difficult to perform (Thomas 342).    
	1. The jasper is mentioned also in the description of the new 	Jerusalem: “Her light was like a most precious stone, like a jasper 	stone, clear as crystal” (Rev 21:11).  
		a. The jasper stone might have been a variety of quartz that 			came in various colors so that God’s glory, described as 				coming through this stone, is intended to convey indescribable 			beauty.   
		b. The jasper in ancient times might be different than what we 			know of it today (Ex 28:20; 39:13; Ezek 28:13). It is also known 			as a carnelian stone. Some commentators interpret it as a 			diamond or diamond-like stone (“clear as crystal”, 21:11; 				Thomas 342). Some think of it as green jade or green opaque 			stone (Fanning 199).  
		c. This entire picture is meant to convey an unapproachable 			light that allows no one to see God (Ex 33:20)
	2. The sardius or carnelian stone is dark red, or orange-red, reddish-	brown, or ruby red in color (Rev 21:20; Ezek 28:13). Fiery red is the 	view of most scholars (Thomas 342) 
		a. This was a very costly, precious stone  
		b. There might be significance in the fact that the sardius and 			jasper were the 1st and last stones in the high priest’s 				breastplate which had 12 stones, each of which was inscribed 			with the name of 1 of the 12 tribes of Israel (Ex 28:17-21). This 			would allude to the One on the throne as the God of Israel, who 		knows his people and keeps his covenant with them.  
	3. “there was a rainbow around the throne, in appearance like an 	emerald”.  
		a. Emerald is the third precious stone used to describe the 			rainbow around the throne of God
		b. There are 7 colors in the spectrum of a rainbow and one of 			them is green. An emerald as we know it today is green; thus, 			John appears to see the whole rainbow as bright green. 
		c. These three precious stones are found together with other 			stones in other passages: Ex 28:17-18; 39:10-13; Ezek 28:13; 			Rev 21:11, 18-20. “Together, these precious stones portray the 			impressive value and beauty of what they describe” (Fanning), 			i.e., God Almighty sitting majestically on his throne in heaven.  
		c. The “rainbow” over the throne of God is a difficult expression 			to explain. Some argue that it is a circular halo around God, 			e.g., “a halo like an emerald rainbow” (Thomas 343). It also 			could be a semi-circular rainbow (Ezek 1:28).
		d. What is the significance of this circular halo or rainbow over 			the throne of God?   
		e. No one knows for sure: some see it as the rainbow in Ezek 			1:28, which was meant to conceal the deity of God, which 			would be in line with John’s restraint in revealing God (Thomas 			343). 
		f. Others, such as Leon Morris understands “rainbow” in line 			with its usage in Gen 9:16 where God made a covenant with 			Noah and promised never to destroy the earth with water again. 
		Thus, the rainbow around the throne of God could be a 				symbolic reminder to us that God is a faithful, covenant keeping 		God, who is merciful and keeps his promises to his people 			(Morris 86). Caird writes, the rainbow “tells us that there is to be 		no triumph for God’s sovereignty at the expense of his mercy, 			and it warns us not to interpret the visions of disasters that 			follow as though God had forgotten his promise to Noah” (Caird 		63). However, the thought of judgment is absent from the 				heavenly context of this chapter and the rainbow should just be 			understood as a general reference to God’s covenantal 				promises, which are eternal.
		g. It also might simply reflect the glory of God, radiating up from 		him in a circular or semicircular form of a rainbow above his 			head.       

4:4: Around the throne were twenty-four thrones, and on the thrones, I saw twenty-four elders sitting, clothed in white robes; and they had crowns of gold on their heads.
A. After referring to God’s throne and using precious stones to allude to God’s infinite worth and importance, John begins to describe the retinue of beings that surround his throne.   
B. John begins by describing 24 thrones and 24 elders seated upon the thrones. Their function is to fall down before his throne, to cast their crowns before his throne, and to worship the creator (4:10). The prominence of these elders stands out in the way they are described (Fanning 200). First, like high-ranking officials, they sit on thrones in a circle around the throne of God. Second, they are wearing white garments representing holiness which is required of everyone who approaches God. Third, they are wearing golden crowns on their heads, demonstrating an exalted or royal status.     
C. The 24 elders have been differently understood. The text itself does not give a specific statement concerning the identity of these elders; their exact identification is unknown (Fanning 200). They usually are identified as one of two groups, either humans or angels.  As humans, they can represent one of three groups: the church; Israel; or, both. As angels, they can represent three groups: a heavenly order of priestly ministers like the OT 24 Levitical orders (I Chron 24:4; 25:9-31, Fanning 200); the faithful of all ages; and a special high-ranking class of angels (Thomas 344-5)     
	1. As humans, representing the church, Israel, or both.  
		a. The strongest support that the elders represent men is that 			the category of elders is more easily applied to men than to 			angels, Heb 11:2; I Pet 5:1 (Thomas 345). 
		b. The elders are described as being clothed in white raiment 			which is generally the clothing of saints but this is not always 			the case throughout the NT. Angels are dressed in white as 			well, cf. Matt 28:3; Mark 16:5; John 20:12 (Thomas 345) 				c. The elders have crowns on their heads (2:10; 3:4-5, 11, 18) 			that are usually associated with men (Thomas 345). However, 			scripture does not preclude angels or others from wearing 			crowns (Rev 9:7; 12:1; 14:14). Some suggest they could be 			crowns of royalty.  
			1. There are 2 Greek words for crowns in Scripture
				a. One is the crown of a sovereign or ruler, diadem, 					Gk, Rev 12:3; 13:1; 19:12.  
				b. The other is usually the crown of a victor, i.e., 					stephanos, Gk; such as was awarded in the Greek 					games when a person won a race or some athletic 					contest, I Cor 9:25; Phil 4:1; II Tim 4:8; Rev 2:10; 					3:11; 4:4, 10; 6:2; 9:7; 12:1; 14:14. This crown is 					often made of leaves. It also is the word used for 					the “crown of thorns”, Matt 27:29.   
			2. The crown here is the crown of the victor, the 					stephanos     
		d. Problem: the 24 elders already have their crowns 
			1. Some suggest the church could be in view here. This 				can only be possible if the church is raptured prior to 				chapter 4 and is rewarded with crowns. However, this is 				doubtful since there is no evidence of the rapture up to 				this point and the only record of rewarding of the saints 				does not occur until Rev 11:18, which is believed by many 			to be the end of the 70th week. If this passage is before 				the great tribulation, it would seem to eliminate the 					angels’ crowns since the rewarding of the angels appears 			to be later (I Cor 6:3; Rev 20:4?) 
			2. Some suggest this represents all the saints of all the 				ages, i.e., O.T. and N.T. saints. This view is an extension 				of the previous idea but with the church being composed 				of both O.T. and N.T. saints. That the church includes 				O.T. saints is controversial, since the best evidence of 				Scripture is that the church began at Pentecost (Acts 2:1-				4. 					
			3. However, the better idea is that they are angels that 				collectively could represent the saints of the O.T. and N.T. 			(next). The angels could be representatives of the 12 				tribes of Israel and the 12 apostles. Both of these groups 				are mentioned residing together in the future, new 					Jerusalem, 21:12, 14.     			
	2. A representative body of angels. However, we must answer two 	questions: how can they be angels and who do they represent?    
		a. How can they be angels?
			i. White clothing is not limited to the saints; it also is the 				garment of 	angels, John 20:12; Matt 28:3; Acts 1:10; 				Mark 16:5
			ii. Paul refers to certain ranks of angels as “thrones”, 				“dominions”, “principalities”, and “powers” in “Heaven”, 				Col 1:16; Ro, 8:38; Eph 3:10.      
			iii. In the O.T., God is described as surrounded by 					heavenly beings, e.g., Ps 29:1-2; 89:7; I Kings 22:19; Is 				24:23; Job 1:6; 38:7. These may be this high-ranking 				group of angelic beings.
			iv. The correct reading of Rev 5:8-10 clearly distinguishes 			the elders from identification with the church; cf. NKJV vs 				NASB 
			v. The elders seem to have an angelic mediating function 				in presenting the prayers of the saints to God, i.e., Rev 				5:8 and 8:3 identifies the elders with the same function of 				the angels, both of whom have the same job of offering 				the prayers of the saints to God.
			vi. Elders also may have the same function of angels who 			interpret heavenly visions, 5:5; 7:13 cf. 17:1, 7. 
			vii. The elders have the same function as angels in 					worshiping God continually, 4:9-10; 5:8, 14; 7:11; 19:4 cf. 				Is 6:1-3. 
			viii. In Rev 7:13-14, elders appear to be above John in 				rank. The use of “Sir” = “My lord”, suggests the elder 				could not be a fellow human being; cf. 19:6-10
		b. Who do they represent?  
			i. If you accept that the elders are angels representing 				some entity in heaven, then the 24 elders could be a 				company of angels who represent both the saints of the 				O.T. (12 tribes of Israel) and the N.T. (the 12 apostles).    
			ii. This view deals best with the overall text, context, and 				concepts in the book of Revelation
			iii. It maintains the significance of the white robes, crowns 				of gold, and rewards for faithfulness and service; Rev 3:4-				5, 18; cf. 4:4; and, 2:10; 3:11 cf. 4:4, 9, 10
			iv. It maintains significance of “24” 
				a. If the elders represent the church, the number 24 					is inappropriate; it should be “12” elders (for 12 					apostles)
				b. “24” is best explained by the combination of 12 					elders for the O.T. (12 tribes) and 12 for the N.T. 					(12 apostles); cf. Rev 21:12, 14
				c. KEY: The concept of “elders” is not limited to N.T. 				saints, Heb 11:2; Ex 24:9-10 (O.T. elders underlie 					4:4-6)
			v. Can’t be the church because N.T. (and O.T.?) saints 				not raptured yet
				a. No evidence for rapture yet in Revelation
					1. “reading between the lines” to prove rapture						unacceptable, e.g., Rev 4:1
					2. inferences from other Scriptures are not 						exegetical proof of rapture
				b. KEY: Angels at this point in Revelation have only 					“the prayers of the saints”, not the saints, 5:8; 	6:9-					10; 7:14-17; 8:1-5 
				c. Best contextual evidence for arrival of raptured 					saints in heaven is 7:9-17, before the beginning of 					the Day of the Lord wrath, 6:12-17; 8:1-6
			vi. No saints (O.T. or N.T.) appear to be crowned or 					rewarded until the end of the 70th week  
				a. The Judgment Seat of Christ is alluded to 						throughout Scripture (Rom 14:10-12; II Cor 5:9-11; I 				Cor 4:4-5; Matt 25:14-30)
				b. However, the only biblical reference to when this 					occurs is Rev 11:15-18, at the end of the 70th week; 					cf. Matt 25:14-30  
		c. NOTE: Thomas argues that the 24 elders could be a group of 		high-ranking angels, beings of higher authority that serve in the 			court of God in heaven. Their high ranking-class is supported	 		by the fact that one of the angels performs the same function of 		offering bowls of incense that is later performed by an angel. In 			7:13, 	the phrase “one of the elders” suggests the elders were a 			separate group unto themselves, not representing a larger 			group of angels. In 7:14, the same elder acts as an interpreter 			of scripture in the same manner as angels do later on (1:1; 			17:3; 22:6). The elders assist in executing the divine rule in the 			universe and might be part of the heavenly assembly pictured 			as always being present around the throne of God in heaven (I 			Ki 22:19; Ps 89:7; Isa 24:23; (Thomas 348). 
		KEY: They might not be representative of any group but simply 			could be high-ranking angelic beings that always have served 			God in maintaining the universe and accomplishing his will 			(best).     

4:5-6a: And from the throne proceeded lightnings, thunderings, and voices. Seven lamps of fire were burning before the throne, which are the seven Spirits of God. 6a: Before the throne there was a sea of glass, like crystal.  
A. John continues to orient us to the throne room of God. He sees three new items of great importance that he wants to bring to our attention. 
B. The first of these are lightnings, thunderings, and voices: “And from the throne proceeded lightnings, thunderings, and voices”.  
	1. The throne is a reverent and dignified way of referring to God.  
	2. The majesty and greatness of God (referred to earlier in v. 3) is 	now magnified by the presence of lightening, thunder, and voices.  
	3. These are allusions to O.T. manifestations of God taken from 	God’s awesome presence in Israel’s Sinai experience (Ex 19:16-19; 	Ezek 1:13) (Fanning 201). 
	4. Lightning and thundering are awe inspiring. Thunder, itself, is the 	voice of God in several O.T. references, Heb 12:18-21; Ex 19:10-25 
	5. The voices are not to be understood as quiet or discreet, like a 	whisper; nor as the voice of people or angels. The NIV translation of 	“voices” as “rumblings” might be correct.  
    	6. “Thunder and lightning and rumblings” should be understood as 	referring to the holiness and greatness as well as the voice of God.  	Together, they “cry out” symbolizing divine holiness, power, might, 	and glory (Ps 18:13-15; Job 37:2-5)
	7. The same three phenomena along with others also occur at the 	end of each of the seal, trumpet, and bowl judgments (8:5; 11:19; 	16:18) relating them to this vision of God and his role as the source of 	the three series of judgments as he moves forward towards rule over 	the earth at the end of the age (Fanning 201). 
C. The next item John sees are seven lamps of fire burning before the throne: “Seven lamps of fire were burning before the throne, which are the seven Spirits of God”.
	1. The Holy Spirit previously is represented by the 7 lamps, 1:4
	2. Seven probably represents the fulness of the Holy Spirit and God
	3. The lamps represent an abundance of light “blazing” at the throne 	of God
		a. The present participle, “blazing” emphasizes continuous 			action
		b. The preposition “before” indicates nearness to God
	4. Together, they (the seven lamps and the Holy Spirit) probably 	express again the holiness of God (like the previous thunder and 	lightning). The blazing lamps reveal sin and their nearness to God 	allows sin to be seen and prevented from coming anywhere near his 	presence
D. The next item John sees is something like a sea of glass before the throne: “Before the throne there was something like a sea of glass, like crystal”  
	1. This is drawn from Ezekiel’s vision (Ezek 1:22) and Israel’s 	experience at Mt. Sinai (Ex 24:10). Also, it could represent a 	heavenly parallel to the bronze laver or “sea” in the earthly tabernacle 	Ex 30:18-21; 40:7, 30: I Ki 7:23-25). In the vision, it is like a shiny, 	transparent floor in front of God’s throne emphasizing the glory and 	purity of heaven (Fanning 202) 
	2. The identification of “something like a sea of glass” is debated. 	There is no hint of its meaning in the context
	3.  It is the language of simile; “like a sea of glass”; it is the language 		of symbolism
		a. The sea before the throne was not made of glass
		b. It was made of something that appeared like glass
	4. The background for the symbolism probably is from Ex 24:9-10: 	“Then Moses went up, also Aaron, Nadab, and Abihu, and 70 of the 	elders of Israel, and they saw the God of Israel. And there was under 	his feet as it were a paved work of sapphire stone and it was like the 	very heavens in clarity”. See also I Kings 7:23-26; II Kings 16:17
	5. The significance is uncertain:
		a. Some understand it to be a symbol of the distance that 				separates God in his holiness from fallen man (Thomas 353)
		b. Some emphasize the transparency of it and find it 				representing God’s omniscient vision of all that happens on 			earth below
		c. Some again emphasize the transparency aspect of it and say 		that it indicates that the heavenly saints can see through it to 			clearly see God’s wisdom 
		d. Some see it as a heavenly sea that separates God from 			everything that he has made
		e. Perhaps, the best understanding might be that it is simply an 			additional, picturesque symbol, authored by the Holy Spirit, to 			add to the glory and majesty and greatness of the divine throne 			and the purity and holiness of God. 
	 	     
4:6b-8: And in the midst of the throne, and around the throne, were four living creatures full of eyes in front and in back. 7. The first living creature was like a lion, the second living creature like a calf (ox), the third living creature had a face like a man, and the fourth living creature was like a flying eagle. 8. The four living creatures, each having six wings, were full of eyes around and within. And they do not rest day or night, saying, “Holy, holy, holy, Lord God Almighty. Who was and is and is to come”.  
A. 6b. “And in the midst of the throne, and around the throne, were four living creatures full of eyes in front and in back”.  
	1. John next speaks of “four living creatures”
	2. Their place is in the middle of and around the throne
		a. Their place indicates special closeness to God. They form an 		inner circle around the throne; they wait of him and worship him
		b. They are in the immediate vicinity of the throne and encircle 			it; there is one on either side of it, and one in the front and 			back (Thomas 354)
		c. It indicates a place of honor
		d. It indicates conformity to the will of God
	3. These 4 living creatures are analogous to the seraphim of Is 6:1-3 	and the description of them is related to the cherubim of Ezekiel 	10:1-22 and 1:5-11 (Thomas 355).  
	4. They are a high-ranking order of angels, perhaps even the 		highest (Thomas 357)
		a. Ezekiel’s cherubim had 4 faces; a cherub, man, lion, and 			eagle (Ezek 20:14), and 4 wings
		b. John’s description includes 1 face and 6 wings; each face, 			though, is different and relates to Ezekiel’s cherubim (a face of 			a lion, calf, man, and eagle; Rev 4:7)
		c. Isaiah’s seraphim had 6 wings
		d. What they say in Isaiah is closer to what they say in John’s 			description 
		e. Because of where they are, their six wings, and what they 			say, i.e., “Holy, Holy, Holy”, they might be the seraphim of Is 6  
	5. Full of eyes in front and back indicates they are all seeing, their 		eyes being towards God and towards creation  
		a. Fullness of eyes represents ceaseless vigilance and 				unlimited intelligence protecting the holiness of God
		b. 6 wings represent humility and swiftness of movement, cf. Is 			6:2:
			1. “with two (wings) he covered his face”
			2. “with two (wings) he covered his feet”
			3. “with two (wings) he flew”
	6. Merging everything together so far, the four creatures are 		characterized as follows:
		a. They lead in the totality of praise given to the Creator by the 			entire world
		b. They represent an exalted high-ranking order of angelic 			beings engaged in worship
		c. They bear a special relationship to the angelic beings				described in Isaiah and Ezekiel whose special function in 				Revelation is the administration of divine justice. They are used 			of God in executing his rule and divine judgment. E.g.:  
			1. Cherubim guarded the entrance to the Garden of Eden, 			Gen 3:24
			2. They guarded the Ark of the Covenant, Ex 25:20   
		d. In view of their closeness to the throne of God, they might be 		the most important created beings in the world
			1. They constantly are in God’s presence, Rev 4:6b-11 cf. 			Is 6:1-3
			2. They constantly praise him, 4:8; 5:8, 14; 7:11; 19:4
			3. They are associated with the administration of his 				wrath, 6:1-7; 15:7 
B. 7. The first living creature was like a lion, the second living creature like a calf, the third living creature had a face like a man, and the fourth living creature was like a flying eagle.	
	1. The early church fathers interpreted the 4 creatures to represent 	the 4 gospels but this is entirely speculative (Thomas 355).
		a. Origen: Matthew is the man; Mark, the eagle; Luke, the ox; 			John, the lion
		b. Victorinus: Matthew is the man; Mark, the lion; Luke, the ox; 			John, the eagle
		c. Athanasius: Matthew is the man; Mark, the ox; Luke, the 			lion; John, the eagle
	d. Irenaeus: Matthew is the man; Mark, the eagle; Luke, the ox; 		John, the lion 
		d. Opinion: These views are highly variable and entirely 				speculative. They are imaginative but not in the text, and offer 			little to the understanding of the creatures 
	2. MacArthur’s view may have some validity: the language and the 	angels’ four faces are symbolic, representing their 4-fold character: 
		a. Lion: represents strength and power
		b. Calf: represents humble obedient service to God  	
		c. Man: represents intelligence and rational character
		d. Eagle: represents swift fulfillment of their service to God 
C. 8. And the four living creatures, each one of them having six wings, are full of eyes around and within; and they do not rest day or night, saying, “Holy, holy, holy, Lord God Almighty. Who was and is and is to come”.  
 	1. John provides the last features of the angels’ appearance that 	describes their continual activity around the throne. Two items from 	Ezekiel’s vision are emphasized: their wings (8 times in Ezek 1:6-24 	LXX) and their eyes (Ezek 1:18; 10:12) (Fanning 203). Isaiah 6:1-7 	also describes 6-winged angelic seraphim that influences John’s 	vision here. They also worship God in a similar fashion.     
	2. John next describes the continual activities of the 4 creatures. 	They essentially never stop in their praise and worship of God.  
		a. This means they worship God almost endlessly
		b. It is interesting that John introduces human terminology, “day 		and night” to describe eternity
		c. Time and space usually limit humans, but angels live in 			eternity
		d. Time appears to be measured throughout eternity
		e. The phrase “night and day” could mean eternity or forever. 			John simply might use the terminology to convey in human 			terms that their worship is endless
	3. Note the future contrast: These angels worship God without rest 	day and night, whereas, the worshipers of the beast have no rest day 	or night in hell, 14:11.
	4. Their song, “Holy, holy, holy” reminds us of the seraphim in Is 6:1-3
		a. The simple repetition is impressive. The three-fold use of the 			term emphasizes his uniqueness as Lord and God above 				everyone else (Fanning 204) 
		b. Holiness is the summation of all that God is
		c. It also is important that the living creatures refer to God’s 			holiness first
			1. KEY: John’s readers lived in a world where evil was 				everywhere and seemed to run rampant  
			2. But God is seen as holy and all powerful and in control
			3. This indicates that although evil is everywhere, one 				day good will reign, holiness will reign, God will reign 
			4. Real power is not with evil, but with God who is holy
	5. “Who was and is and is to come” refers to his eternality and 	reminds us that his holiness and his kingdom will be forever. “Who … 	is to come” informs us that Jesus is coming again to establish his 	kingdom on earth (Rev 11:15-18).      
	6. “Lord God Almighty” (pantokrator, Gk; ruler of all) is found in Is 6:3 		in the LXX. It acknowledges God’s absolute dominion and 		sovereignty over all (Fanning 204). It is used elsewhere in worship 	phrases in Rev (11:17; 15:3; 16:7; 19:6) and John records its first use 	in Rev 1:8 where God designates himself as, “The Alpha, and the 	Omega … the God who is, and the One who was, and the One 	coming again, the Ruler of all (Pantokrator)”   

4:9-11: 9. Whenever the living creatures give glory and honor and thanks to him who sits on the throne, who lives forever and ever, 10.  the twenty-four elders fall down before him who sits on the throne and worship him who lives forever and ever, and cast their crowns before the throne saying, 11. “You are worthy, O Lord, to receive glory and honor and power; for you created all things, and by your will they exist and were created.”   	
A. 9a. “Whenever the living creatures give glory and honor and thanks to him who sits on the throne” 
	1. The fourth activity that occur around the throne is recorded in 4:9-	11, which is the song of the 24 elders.  
	2. Before “the 24 elders fall down before him who sits on the throne 	and worship him” in song, they wait for a signal from the 4 living 	creatures. They engage in worship only after the 4 living creatures 	do, according to the use of `otan in the first clause of 4:9 (Thomas 	364) 
	3. “Whenever” (`otan, Gk) is a temporal particle that means worship 	of the living creatures is intermittent. “It is an indefinite temporal 	clause that conveys the idea of repetition” (Thomas 364)  
	4. Intermittent worship by the 4 living creatures and the 24 elders is 	consistent with intermittent worship as recorded in 5:8; 11:16-17; and 	19:4.
	5. Praise from the 4 living creatures and the 24 elders does not occur 	continuously but occurs intermittently, whenever it is appropriate and 	they are free from other responsibilities.  
	 6. Some scholars think the combination of “glory and honor 	(majesty)” is derived from the O.T. (Ps 8:5) while “thanks” is derived 	more from the N.T., Eph 5:4.
		a. To give glory and honor to a person (i.e., God) is to 				recognize he already possesses these lofty attributes (Fanning 			204)
		b. It doesn’t bestow these attributes onto him but recognizes 			the glory and honor that he already has and displays and 				deserves. 
		c. Similarly, to give thanks to God recognizes that he deserves 			the thanks and honor and glory he receives				        
	7. 9b. “him who sits on the throne who lives forever and ever”
		a. John refers to God, but avoids the use of the name of God 
		b. He reminds us of his majesty in that he sits on his throne 			and lives forever and ever
		c. This reference to God’s eternality occurs again in 4:10, 10:6, 			and 15:7. It appears to come from the LXX in Dan 4:34, “to the 			one who lives forever”; and Dan 12:7, “the one who lives 				forever” with the additional phrase “and ever” to strengthen the 			statement (Thomas 365). It is comparable to the song of the 4 			living creatures in 4:8 that says, “who was and who is and who 			is coming.”     
B. 10. “the twenty-four elders fall down before him who sits on the throne and worship him who lives forever and ever, and cast their crowns before the throne saying”
	1. The worship of the living creatures is accompanied by the worship 	of the 24 elders   				 
	2. A variety of heavenly songs are employed, 4:8 cf. 4:9 cf. 4:11 cf. 	5:9 cf. Is 6:3
	3. The worship of the 24 elders is characterized by 3 things:  
		a. They prostrate themselves before the throne. This is a sign 			of humble adoration (Fanning 205) 
		b. They cast their crowns at his feet. The crowns represent the 			honor and rewards they have earned for their faithful, 				unchanging service to God. In offering their crowns back to 			God, they acknowledge that all their rewards are dependent 			upon God’s gifts and are rightly given back to him to his honor 			and glory (Fanning 205). The crowns also could be crowns 			emblematic of royalty (Thomas 366)
		c. They sing a song of praise (below)
	4. All these are ways of giving God the preeminence and glory 
		a. They exalt and worship him; they submit to God in humility 
		b. They cast their crowns to him; they acknowledge he alone 			reigns; they render him the highest accolades
		c. They praise him with their lips 
			1. It could be that they represent the saints who originally 				received these crowns from him for being overcomers 				(2:10; 3:12). Strongly doubt this. Worshiping for someone 				else seems disingenuous (fake).    
			2. If so, they now are returning them to him, assigning him 			all the glory and majesty 
		d. “Out of reverence and because of a spirit of deep humility 			they direct their adoration to the eternal God, the creator of all 			and the sovereign over all” (Thomas 365).
		e. Illustration: All kings as well as everyone else, one day, will 			bow to him. E.g., when Handel’s Messiah was first performed in 		London in 1743 in the presence of King George II, the king rose 		from his seat when he heard the Hallelujah chorus. However, 			when he got up, he stood with a bowed head, indicating that not 		he but Jesus Christ is King of kings and Lord of lords.    
C. 11. “You are worthy, O Lord, to receive glory and honor and power; for you created all things, and by your will they exist and were created”.   	
	1. John concludes his vision of God in heaven on the throne by 	singing and praising his power and creation of all things. 
	2. The 24 elders acknowledge that God is worthy to be worshiped 	and given glory and honor because of his power
		a. His worthiness is emphasized, 4:11 cf. 5:9 
		b. “Glory and honor” are repeated from verse 9
		c. “Thanks” is replaced by the word “power”, v.9 cf. v.11  
	2.  Power is emphasized because his creatorship is referred to next:  
		a. “For you created all things and by your will they exist and 			were created”
		b. Behind all creation is the active sovereign will and power of 			the creator
			1. The work of creation depends entirely upon God’s will
			2. Without his will nothing happened; the world and 					everything in it did not evolve on its own!
			3. God made everything from the sand of the sea to the 				largest star
			4. Everything created by God must serve him and fulfill its 			divine purpose (including us! Eph 2:10)
			5. This marvelous work of creation is the reason the 				elders express their praise to God (Thomas 367).  
			6. God’s creative work emphasized here recalls Ps 33:6-				9; 102:25; and 136:5-9
			7. “This context and the Apocalypse as a whole 					emphasize God’s power as the creator. He and he alone 				is the one and only cause of creation.” (Thomas 367) 
	3. This reference to God’s power is important
		a. The 7 churches in the previous context were persecuted and 			some were about to face even greater trials, 3:10
		b. They needed to be reminded that God is all powerful, not 			their persecutors
		c. They needed to be reminded that God created all things for 			his purposes and that he is in control
			1. Evil exists 
			2. But God is all powerful and directs and controls all 				events and the course of history
			3. They needed to trust him fully 
			4. They will overcome and have white robes and be 					crowned at the end
		d. KEY: To recognize God as creator of all things is to 				acknowledge his dominion over the history of the world he 			created. To God belongs the right to providentially control all 			events in the world and people’s lives according to his timing 			and intent (Fanning 206)	  

CONCLUSION/APPLICATION: “With the song of the 24 elders, this initial scene in the throne room closes. John’s invitation to heaven (4:1), the heavenly throne (4:2-4), and activities around the throne (4:5-11) made a deep impression on the seer (John) as they do upon any who seriously ponder their implications. Here is the headquarters of the holy, omnipotent, and eternal God who requires his standards to be met by his creation. If they are not, his wrath must inflict penalties upon the rebellious who are among the works of his hand” (Thomas 369).   
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