Revelation 5:1-14
THE REDEMPTION AND WORSHIP OF THE LAMB
June 28, 2025

5:1: And I saw in the right hand of Him who sat on the throne a scroll written inside and on the back, sealed with seven seals.	
A. John continues to reveal what he saw when he was called up into heaven in chapter 4 to see the throne room of God. He doesn’t mention the name of God but alluded to him earlier in terms of precious stones which he saw in chapter 4. For a Jew, avoiding the name of God was the usual practice especially when describing him in relation to heaven and his throne. In this chapter, John sees Jesus as the Lamb of God but described him as the Lion of the tribe of Judah and the Root of David (from the OT; cf. Gen 49:9-10; Is 11:1, 10) (Kistemaker 200). Here we’ll see him as the Lamb slain for the redemption of sinners in the whole world. 
B. John adds four new stages to his vision of the throne room of God in chapter 4 (Fanning 212). Each new stage of the vision is identified by the repetition of the Greek phrase, kai eidon (Gk) which means “and I saw”. They are found at 5:1a, 2a, 6a, and 11a. However, they are not easy to recognize in the English text since they are not all translated the same way. 1a deals with the scroll in the right hand of God. 
2a deals with a mighty angel searching for someone worthy to open the scroll. 
6a deals with the Lamb of God standing in the midst of the throne, the 4 living creatures, and the 24 elders. 
11a deals with an innumerable number of angels (“myriads and myriads”) standing around the throne singing “worthy is the Lamb who was slain to be worshipped.”         
C. The first thing he says is that he sees the right hand of God with a scroll in it. It was written on the front and the back and was sealed with 7 seals.
The “right hand of God” is an anthropomorphism (attributing human characteristics to God). 
	1. The right hand symbolizes divine power and sovereignty
	2. God initiates and controls the events in it (Fanning 212) 
	2. “in the right hand” = “on (epi, Gk) the right hand”.  
	3. This means the scroll was not being held in God’s hand but laying 	on his palm.
D. “scroll” (biblion, Gk); a scroll was made of sheets of papyrus joined together edge to edge until the required length for the book was met.  
	1. The papyrus sheets were made by placing thin strips of papyrus in 	two layers at right angles to one another, and joining them with glue, 	water and pressure. 
	2. All the papyrus sheets had strips in them. The side with the 	horizontal strips provided a better writing surface than when the strips 	were vertical.  
		a. Generally, the inside sheet with horizontal strips was used. 
		b. If more space was necessary, it was possible to write on the 			other 	side (but more difficult with vertical strips).
		c. This was the case with the scroll John saw as it was written 			on both sides
	3. The length of the scrolls varied (Kistemaker 201) 
		a. Romans was 11 ½ feet long
		b. Philemon was 1 foot long
		c. Since the scroll John saw was written on the front and back, 			it was full of information and was of considerable length. 
	4. There are various purposes for the scroll (Fanning 213).
		a. A last will and testament; interpreters appeal to the fact that 			in the Roman world seven seals was the usual way of attesting 			to the validity of a last will and testament of someone who died.  		Since Christ died on the cross for our sins, his “last will and 			testament” would be his inheritance for the saints. Thus, the 			contents of the scroll would be the believers’ inheritance.  				However, the seals and trumpets do not refer to the Christian’s 			inheritance but just the opposite. It is the judgment God pours 			out upon the unbelieving world.
		b. The Lamb’s book of life, Rev 3:5, 13:8, 17:8, 20:12, 15, 			21:27. But, this does not correspond with the events which 			accompany the breaking of the seals and the trumpets. There is 		no reason to insert the Lamb’s book of life at this point in the 			book of Revelation.   
		c. The O.T. fulfilled in the N.T. Jesus said, “Today, this scripture 		has been fulfilled in your eyes”, Luke 4:21. However, there is 			no indication in the context that John is describing the events of			the O.T. through the perspective of the N.T. It also does not fit 			the description of the trumpet and bowl judgments.
		d. The title deed to planet earth. Some understand this to be a 			legal document entitling or restoring the earth (back) to God. 			However, there is nothing in the text that relates to the Lord 			taking (back) ownership of the earth. Multiple times in the book 			God’s sovereignty is referred to and there is no indication that 			he needs to take the earth back into his possession. He is the 			creator of the world (chap 4) and never lost control of it. 
		e. Best: The contents of the scroll, primarily, is the rest of the 			book of Revelation including future trumpet and bowl judgments 		and the 2nd coming of Jesus Christ at Armageddon. John’s 			purpose is to describe God’s judgments against sinners who 			reject Christ and refuse to repent. It also describes for believers 		the new heaven and earth and the Millennial Kingdom. 				Basically, the content of the scroll is the remaining portion of 			the book of Revelation, chapters 6-22.       
D. “written on the inside and back”
	1. In the 1st century, scrolls written on the front and back were 	uncommon but could be used for public and private purposes
	2. Those written on the back were more difficult to write because of 	the vertical papyrus strips
	3. They were called opisthographs (writing on the back) from 	opisthen, Gk, = “back”.  
	4. John’s use of the scroll reminds us of the O.T. prophecy to Ezekiel 	2:9-10. However, Ezekiel’s scroll was different; it was not sealed but 	laid out for Ezekiel to read. Then, he was told to eat it and speak 	God’s words to the Israelites who would refuse to obey (Ezek 3:1-11).              
E. “sealed with seven seals”; 
	1. The scroll is sealed with 7 seals on its outside edge  
		a. John sees all seven seals at the same time
		b. If they were on the inside, sealing individual segments of the 			scroll, they would not be visible. 
		c. Sealing the scroll prevents premature disclosure of its 				contents (cf. Is 29:11; Dan 12:4,9; Fanning 212)  
	2. KEY: This means the scroll cannot be opened until all seven seals 	are opened (Kistemaker 203).
	3. The breaking of the seven seals are preliminary events that must 	occur and are preparatory to the opening of the scroll.
	4. Once the seven seals are removed, the scroll is opened and the 	rest of the book unfolds. The content of the first 5 seals parallel the 	description of the same events in Matt 24:4-9. The 6th seal parallels 	events in Matt 24:29-31 
	5. The contents of the scroll is the remaining portion of the book of 	Revelation, including the trumpet and bowl judgments, the 2nd 	coming of Christ 	at Armageddon, the descriptions of a new heaven 	and a new earth, the Millennial Kingdom, and other events.  
    
5:2: “Then I saw a strong angel proclaiming with a loud voice, "Who is worthy to open the scroll and to loosen its seals?"
A. In the 2nd stage of the vision, John sees (kai eidon, Gk) a strong angel in heaven seeking someone worthy to open the book and to break its seals.  
B. This question brings tension into the discussion of the sealed scroll. The scroll is so critically important in that it reveals the future plans of God for his creation, yet at the same time, it seems no one is worthy to remove its seals and open its contents (Fanning 214). This explains why the strong angel makes such a great effort to find someone to open the scroll. It’s absolutely necessary to find someone.    
C.  By asking the question in this order, John is more concerned with who is worthy to open the scroll rather than the means of opening the scroll. 
	1. John reverses the expected order of loosening the seals before 	opening the scroll. I.e., he puts the result first (“open the scroll”) not 	the means (“loose its seals”)
	2. The angel’s concern is with the moral excellence and character of 	the one opening the scroll rather than his power.
	3. In addition, the angel’s emphasis could be on the rank, status, or 	eminence of the angel (or person) opening the seal (Fanning 214). 	This takes-into-account his inherent nature (i.e., he is God incarnate) 	and his accomplishment of redemption at the cross.   
D. “strong angel”; “strong” (isxuros, Gk; strong, mighty, powerful, loud)
	1. cf. 10:1-3; we meet this or a similar angel again when he stands 	beside the sea and shouts as a lion 
	2. cf. 18:21; we meet him or similar angel again when he casts a 	boulder into the sea to illustrate the destruction of the city of Babylon 
	3. His identity is unknown; it is doubtful he is Michael or Gabriel, since 	they both seem to be identified whenever they occur in scripture. 
	4. “Strong” or mighty could reflect a higher position in angelic ranks or 	it could refer to all angels, in general, being authoritative or powerful 	servants of God (Fanning 214)  
E. “proclaiming”, karusso, Gk; preaching; the official proclamation of something significant or of great importance
	1. This is a present tense participle with a strong emphasis on 	continuous 	action
	2. The strong angel “continued proclaiming”, i.e., continued calling for 	anyone spiritually worthy to step forward and open the scroll 	(Kistemaker 203)
	3. He spoke with such a loud voice that everyone in 	creation (“in 	heaven”, “on earth”, “under the earth”) could hear him; see next verse 
	4. No one anywhere is found who is qualified to open the seals. No 	one affected by sin is worthy to break the seals and open the scroll.

5:3: “And no one in heaven or on the earth or under the earth was able to open the scroll or to look at it” 
A. “able” = worthy (v.2); no one is worthy to remove the seals and open the scroll
	1. “Able” refers to moral or spiritual qualifications not physical 	strength or 	ability
	2. In Revelation, the one who is “able” always refers to God or Christ, 	4:11; 5:9, 12
	3. No one in heaven or on the earth or under the earth refers to all of 	creation. I.e., in other words, from the totality of all creation, no one is 	worthy, i.e., found with the spiritual qualifications to open the scroll.
	4. Christ alone is qualified to loosen the seals and open the scroll   
B. “no one” (oudeis edunato, Gk) signifies complete impotence! No one in the entire creation can answer the call.   
	1. No angel, no man on earth, no prophet in heaven was sufficient.
		a. A similar tripartite division in the universe is used in Phil 2:10 			(“those who are in heaven and on earth and under the earth”) 
		b. It equals the entire world
	2. “The secrets of the world belong to God and no man can pry into 	them. Who knows what a day or night may bring forth? Who knows 	what this year holds in its unknown future? Even the strong angels of 	God are unable to open the book. Only God can unseal the seals and 	read the secrets of men”, Torrance (unknown source); cf. Deut 29:29.
	3. Could an angel such as Michael or Gabriel respond to the call?  
		a. No; in context, they are not qualified
		b. Probably because they cannot redeem fallen angels, let 			alone sinful men

5:4: “So I wept much, because no one was found worthy to open and read the scroll or to look at it”  
A. John bursts into tears with profound grief and weeps much because no one was able to open the scroll (Kistemaker 204)
B. “wept” (eklaion, Gk), = crying out, wailing, noisy grief
C. Weeping here is very intense. Polu (Gk; much) is added (means “bitterly” here) and the two words together are translated in different translations as: “wept and wept” (CSB, NIV); “shed many tears” (NABR); “wept loudly” or “wept bitterly” (NET; NLT).  
D. John wept for different reasons:
	1. The emphasis is upon the fact that no one was worthy.
	2. No one was worthy and he thought that he would not see the 	revelation of God as he had been promised; he had his hope built up 	and was disappointed, 4:1  
	3. He thought no one was worthy to open the book and thus, God’s 	purposes would be thwarted. Fanning writes: “In view of the cosmic 	significance of this scroll, his bitter grief is over the apparent 	frustration of God’s redemptive purpose. It is the deep lament shared 	by many of God’s people through the ages, including his readers in 	the first century, when everything they have hoped and prayed for 	under God 	seems to have come to nothing. Fortunately for John, 	such weeping lasts only for a season, and what assures John should 	give all God’s people renewed courage and faith as well” (Fanning 	216).              

5:5-6: “But one of the elders said to me, "Do not weep. Behold, the Lion of the tribe of Judah, the Root of David, has overcome to open the scroll and to loosen its seven seals. 6And I looked, and behold, in the midst of the throne and of the four living creatures, and in the midst of the elders, stood a Lamb as though it had been slain, having seven horns and seven eyes, which are the seven Spirits of God sent out into all the earth”.
A. “But one of the elders said to me, "Do not weep”
	1. One of the elders strongly confronts John to tell him his tears are 	unnecessary.
 	2. This is very forceful. It means “stop weeping!”
	3. Interactions between bible writers and angels in prophetic and 	apocalyptic texts is common and is used to advance the narrative of 	the book (Dan 7:15-16; 8:14-19; 10:15-21; 12:8-13; Zech 1-6; Rev 	7:13-14; 17:1, 7, 15; 19:9-10; 21:9; 22:6) (Fanning 216)
	4. Usually it is an angel (e.g., 17:7; 21:9; 22:6) who comforts but 	elders can, too.
	5. He tells John to stop weeping and to focus his attention on “the 	Lion of the Tribe of Judah” (Kistemaker 204) 
B. “Behold, the Lion of the tribe of Judah”
	1. “The Lion of the tribe of Judah” is an expression that occurs only 	here.  
	2. John uses an O.T. allusion to depict Jesus. It is a reference to 	Jacob’s words, Gen 49:9-10
	3. “Behold” is intended to grab John’s attention. It points to Jesus who 	“overcame” sin and the grave and has won the victory and can open 	the scroll and its seven seals (Fanning 216). 
	4. Jacob blessed his 12 sons and emphasized to Judah that a ruler 	would come out of him: “Judah is a lion’s whelp (a young lion); from 	the prey my son, you have gone up. He bows down, he lies down as 	a lion; and as a lion, who shall rouse him? The scepter (a symbol of 	kingship) shall not depart from Judah, nor a lawgiver (the ruler’s staff) 	from between his feet, until Shiloh comes; and to him shall be the 		obedience of the people (the obedience of the nation is his)”   
	5. Fanning writes: “The Lion of the tribe of Judah” is Jacob’s portrayal 	of one of Judah’s descendants with the strength and ferocity of a lion, 	who will wield the scepter of rule over his enemies and to whom the 	nations will render obedience (Gen 49:8-10) (Fanning 217) 
	6. MacArthur writes, “As strong as a young lion and as entrenched as 	an old lion, to Judah’s line belonged national prominence and 	kingship, including David, Solomon, and their dynasty (640 years 	after this), as well as “the one to whom the scepter belongs”, i.e., 	“Shiloh”, a cryptogram for the Messiah, the one also called the “Lion 	of the Tribe of Judah” (Rev 5:5).  
C. “the Root of David”
	1. “Root of David” is another phrase not found in the O.T. although 	we find the “Root of Jesse”, Is 11:1-10. 
	2. This refers back to the prophets who said that Messiah would 	come out of Jesse and that this root or branch or descendant of 	David would rule the peoples, Is 11:1, 10; Jer 23:5; 33:15; Zech 3:8 	(Kistemaker 205)
	3. The phrase “The Root of David” comes from Isaiah 11:1-10 which 	speaks of a future shoot or root from Jesse’s descendants coming up 	out of the ground like a new growth from a dead plant, clearly 	referring to the restoration of the Davidic line, enabling that shoot or 	person, i.e., the Messiah, to rule the entire world (Fanning 217).     
	4. Both the “Lion of the tribe of Judah” and the “root of David” refer to 	Jesus as royalty. They are Messianic references alluding to the 	terminology of royalty in the O.T.  
	5. As the root of David (Matt 22:41-45), he is human. As the Lion of 	the tribe of Judah, he is Messianic and divine (Kistemaker 205). He is 	the one and only God-man!      
D. “has overcome to open the scroll and to loosen its seven seals."
	1. “Has overcome” = triumphed
		a. This is good news
		b. “Overcome” (nikao, Gk), links back to the 7 churches where 			John applied the repeating phrase, “to him who overcomes” 			to the faithful in all the churches, e.g., Rev 2:7 	(Kistemaker 204)
		c. “Overcome” is now applied to Jesus who overcame death 			and hell. This refers to his obedience unto death, “even the 			death of a cross”, and his resurrection, prevailing against 				everything Satan could “throw at him” to detour him from the 			cross and from rising victoriously from the dead, Eph 4:8. 
		d. He is the 1st fruits from the dead and the king who ascended 			to heaven (Kistemaker 205).
		e. The triumph here is the decisive triumph Christ won in his 			death, burial, resurrection, and ascension into Heaven to the 			right hand of the Father. However, Revelation sees this victory 			in an “already/not yet” tension (Fanning 17). I.e., Christ won this 		victory at the cross but the completion of his victory as recorded 		in Rev 6-19 is still future which will be an extension of the rule 			he already enjoys from the right hand of the Father in heaven   oweveer,   
	2. As the conqueror, he is worthy to break the seals and to unroll the 	scroll. This returns us to the big question of vs 2-4, “who is worthy to 	open the scroll and break its seals?” 	
	3. There is no one else in the entire world who is able and worthy to 	“open the scroll and loose its seven seals”. 
E. “And I looked, and behold, in the midst of the throne and of the four living creatures, and in the midst of the elders, stood a Lamb as though it had been slain”
	1. This is now the third stage in John’s vision. When John turned to 		see the Lion (kai eidon, Gk), he did not see a lion but a “Lamb as 	though it had been slain”
	2. He is now the central figure, as he appears standing in the midst of 	the throne, and in the midst of the 4 living creatures and the elders.  
		a. KEY: Christ’s worthiness and ability to break the seals of the 			scroll are dependent on the victory he won at the cross in his 			incarnate life.  
		b. This is so important! The final victory of Christ as the one 			exclusively worthy to break the seals and open the scroll and			to unfold the wrath of God, is possible only because he first 			suffered like a lamb.
		c. The Lamb aspect of Christ is emphasized and he is the 			fulfillment of the lamb slain for the Passover feast of the 				Israelites. Kistemaker (206) explains the significance of this: 
			1. “The blood of the lamb had to be put on the tops and 				the sides of the doorframes of their homes, so that the 				angel of death would pass over the Israelites and spare 				the lives of their firstborn” (Ex 12:1-13).
			2. “The Lamb also is symbolized in the lamb that was led 				to the slaughter (at Passover) and stricken for the 					transgression of his people (Is 53:7-8; Ac 8:32).”  
			3. “John the Baptist twice designates Jesus as the Lamb 				of God (John 1:29, 36).”
			4. Peter also “refers to the redeemed who were set free 				with the precious blood of Christ, as of a lamb without 				blemish and without spot” (I Pet 1:19)  
		d. The contrast between what John hears in v 5 and what he 			sees in v 6 is very significant. “This constitutes the most 				dramatic surprise of the vision: John hears about the victorious 			regal Lion, but when he turns to look, he sees a sacrificed 			Lamb … (which) is completely contrary to expectations. It 				compels deeper consideration and raises the issue of how 			exactly Christ accomplished God’s purpose and showed 				himself worthy above all others” (Fanning 218).   
	3. “stood a Lamb as though it had been slain”
		a. The lamb is standing appearing as if he was slain sacrificially
		b. John sees a lamb with his original scars and cuts from being 			slaughtered but standing alive, triumphant in the heavenly 			throne room		
		c. “The marks of his wounds are still visible, as they were when 			Thomas was told to look at Jesus’ hand and touch the scar in 			his side (John 20:27)” (Kistemaker 206).   
F. “having seven horns and seven eyes, which are the seven Spirits of God sent out into all the earth”.
	1. John continues to describe the Lamb but he no longer is a weak 	and powerless victim. He is one with divine wisdom and omnipotent 	power.   
	2. The three-fold use of the number seven (seven horns, seven eyes, 	seven Spirits) symbolizes the completeness, power, and perfection of 	the Lamb.  
	3. The seven horns represent the fullness of power which the Lamb		possesses, cf., Deut 33:7; Ps 18:2; 112:9; Dan 7:7; Rev 12:3; 13:1, 	7, 12, 16)  
		a. The horn is a common symbol of strength, Deut 33:17; Ps 			18:2; Rev 17:12
		b. Jesus said, “All authority is given to me in heaven and earth”, 		Matt 28:18; John 17:2
		c. Jesus possesses all authority to rule heaven and earth
		d. With his authority, Jesus promotes righteousness and justice  
	4. Seven eyes represent the fullness of Jesus’ vision or wisdom, 	omniscience, and understanding (Kistemaker, 207).
		a. The background for this is found in Zech 4:10, where the 			seven lamps in the prophet’s vision “are the eyes of the Lord 			which range through the whole earth”. God is omnipresent and 			omniscient and sees and knows all things. In II Chron 16:9 we 			are told that “the eyes of the Lord run to and fro throughout the 			whole earth showing himself strong on behalf of those who trust 		him” 
		b. With seven eyes, Jesus has perfect eyesight and observes 			everything in the universe; nothing is able to escape his sight
		c. Because of full vision, he has perfect knowledge, 					discernment, and understanding
		d. The seven eyes of the Lord (Zech 4:10, II Chron 16:9) are 			the seven eyes of the Lamb.
	5. The seven eyes also are identified as “the seven Spirits of God 		sent out into all the earth”.      
		a. Seven Spirits represent the Holy Spirit in his fullness.  
		b. The seven spirits are before God’s throne, 1:2
		b. John reveals the relationship between God the Son and God 			the Holy Spirit, i.e., the eyes of the Lord are the seven Spirits of 		God.  
			1. Therefore, in their essential nature, Jesus and the Holy 				Spirit are one.
			2. And like the Father, the Spirit also is in submission to 				the Son, so that both the Father and the Son send the 				Spirit into the world on their behalf 
			3. The Holy Spirit, defined by 7 attributes, will rest on the 				ideal king from David’s line to guide and enable him.
			4. The seven spirits/eyes represent the fullness of the 				divine spirit that rests on Christ as he carries out God’s 				redemptive plan throughout the world (Fanning 219) 
		c. Jesus commissions the Holy Spirit to go forth on his behalf 			into all the earth to make known the Son of God and the 				message of redemption in all the world (Kistemaker 207).  
			1. The Holy Spirit woos men to Christ, John 6:44
			2. The Holy Spirit regenerates men unto Christ, John 3:8
			3. The Holy Spirit indwells believers, Eph 1:13-14
			4. The Holy Spirit sanctifies believers, John 16:13
			5. The Holy Spirit guides men, Rom 8:14
			6. The Holy Spirit gifts believers for service, I Cor 12:7-11
			7. The Holy Spirit strengthens & helps believers, II Chron 				16:9
			8. The Holy Spirit secures believers for eternity, Eph 4:30

5:7-8: “Then He came and took the scroll out of the right hand of Him who sat on the throne. 8Now when He had taken the scroll, the four living creatures and the twenty-four elders fell down before the Lamb, each having a harp, and golden bowls full of incense, which are the prayers of the saints”.
A. Jesus steps over to the throne and takes the scroll out of the right hand of God the Father
B. It is from the right hand of God that Jesus takes the scroll
	1. The right hand in oriental culture signifies power, authority, and 	success (the left hand symbolizes sinister actions) (Kistemaker 	208)
	2. God turns over the scroll to Jesus and trusts him to complete the 	contents of it
	3. Jesus now takes authority to open the scroll, break its seals, and to 	initiate and take control of the events contained within the scroll 	(Fanning 220). KEY: This is a tremendous transition in power.  	
C. When Jesus takes the scroll, “the four living creatures and the twenty-four elders fell down before the Lamb” 
	1. Some suggest that the grouping of the 4 living creatures with the 	elders identifies the elders as angelic.
	2. In v 11 they are near the 4 living creatures and are surrounded by 	innumerable angels. This suggests that the elders are angelic beings. 	3. No distinction is made between the 4 living creatures and the 	elders. They fall down together before the Lamb and join in together 	in song to him, v 9-10
	4. This is public confirmation of the Son into the role that was given to 	him. Recognition by the elders and living creatures that Jesus is 	worthy to take the scroll consummates God’s sovereign plan for him, 	so that what God decreed concerning him can actually occur, 	(Fanning 221). 
D. Each of the 4 living creatures and the elders has “a harp, and golden bowls full of incense, which are the prayers of the saints”.
	1. When the Son takes the scroll from the Father, all heaven breaks 	out with a song of praise.  
	2. They are jubilant that the contents of the scroll are about to be 	revealed. They delight in the realization of God’s plan and purpose
	3. Each of the living creatures and elders has a harp and golden 	bowls of incense, which John identifies as the prayers of the saints. 	The grammar favors the elders and not the 4 living creatures holding 	the harps and the bowls (Kistemaker 208)
	4. The angels and the elders vocalize their song with the 	accompaniment of harps. John gives two other references to the use 	of harps in heavenly worship, 14:2; 15:2
		a. Harps (kithara, Gk) or lyres were longstanding traditional 			instruments of worship in the O.T. (Ps 33:2; 98:5; 147:7).  
		b. The Jews used harps to accompany their singing of the 			Psalms (Kistemaker 208)			
		c. Unlike modern harps, ancient harps were rectangular or 			trapezoidal in shape with 8 to 9 strings (Kistemaker 208)
	3. Each have golden bowls (phialas, Gk) of incense (thumiamaton, 	Gk), which are the prayers of the saints
		a. Incense was used in O.T. times and in the temple worship.  
			1. This is a direct allusion to O.T. worship
			2. King David said “May my prayer be set before you like 				incense” (Ps 141:2)
			3. An altar of incense stood before the inner veil, and 				fresh incense was offered daily to God
			4. There is no evidence that incense was used in 					Christian worship in the first 3 centuries. It is, however, 				very important today in various orthodox faiths
			5. The incense represents the prayers of the saints. The 				prayers of the saints rising up to God as a pleasant aroma 			began in the ancient life of Israel (Ps 141:2).
			6. The bringing up of the prayers of OT saints by angelic 				beings has parallels in other non-biblical ancient Jewish 				writings, e.g., Tob 12:15; 3 Bar 11:4-5 (Fanning 222)    
		b. Bowls of pure gold were made and used in the service of the 			Tabernacle, Ex 25:29
		c. They were 1st used in Solomon’s temple (II Chron 4:22); 			however, they were taken to Babylon by Nebuchadnezzar (II 			Kings 24:13); but they were later returned to Jerusalem (Ezra 			1:10) (Kistemaker 209)
		d. These bowls are saucer-shaped bowls, i.e., flat and shallow
			1. They are designed for quick emptying of their contents
			2. The same word (phiale, Gk) is used to describe the “7 				Bowl Judgments” in Rev 16:1-21. These are judgments 				poured out extremely quickly by God against the 					inhabitants of the earth during the 30-day period of time 				after the end of the 70th week of Daniel, prior to the Battle 				of Armageddon (Dan 12:11; Rev 11:15-18) 
			3. In Rev 8:1-5, we see these same bowls emptied of 				their prayers by the angels on the altar before the throne 				of God immediately prior to the Trumpet Judgments. 
				a. Throughout the church age and especially during 					the Great Tribulation, the prayers of persecuted 					saints are collected in bowls as they are offered up 					to God 
				b. The trumpet judgments, in part, are vindication of 					the prayers of persecuted saints, Rev 6:9-11; 7:14-					17
	4. “saints”; holy ones, (hagios, Gk) 
		a. In O.T., saints is a term used for the faithful followers of God, 		Dan 7:21-22
		b. In N.T., it refers to those sanctified in Jesus Christ, I Cor 1:2
		c. “Saints” is used throughout the Books of Acts, the Epistles, 			and Revelation to describe believers. It has tremendous 				implications in understanding the book of Revelation, cf. 13:5-7			d. “the prayers of the saints”; prayers are offered by the saints 			under the altar at the 5th seal, slain by the antichrist in 6:10. 			However, “the prayers of the saints” cannot be limited to them 			but have to include the prayers of all the saints throughout 			history. There is no reason to restrict these prayers to any 			group or time in church history.
5:9-10: “And they sang a new song, saying: "you are worthy to take the scroll, and to open its seals; for (because) you were slain, and have redeemed men to God by your blood out of every tribe and tongue and people and nation, 10And have made them kings and priests to our God; and they shall reign on the earth." 
A. “And they sang a new song saying”
	1. “They” refers to the 24 elders and the 4 living creatures since all of 		them fell down before the Lord when the Son took the scroll out of his 	Father’s hand.  
	2. The idea of a new song grows out of the expression in the Psalms, 	e.g., “Sing unto the Lord a new song, for he has done marvelous 	things”, 98:1 (also 33:3; 40:3; 96:1, 98:1; 144:9; 149:1; Is 42:10 etc.). 		In all these references, the idea of a song of praise is inspired by the 	Lord’s mercy and deliverance (Fanning 222).     
	3.  Every new act of mercy by the Lord throughout the Scriptures calls 	for a new song of gratitude and praise. E.g., in Is 42:5-17, the 	prophet extols the victory of the Lord who “created the heavens and 	stretched them out”, and then says, “Sing to the Lord a new song, his 	praise from the end of the earth”. 
B. Their new song is: “You are worthy to take the scroll, and to open its seals; for you were slain, and have redeemed men to God by your blood out of every tribe and tongue and people and nation, 10and have made them kings and priests to our God; And they shall reign on the earth." 
	1. The song of praise lauds the worthiness of the Lamb. He alone has 	the ability, the worthiness, the status and rank to take the scroll from 	the hand of the Father and open it. His worthiness to open it is 	outlined in the next verse (Fanning 223).    
	2. The Lamb is worthy to open the scroll because of four 	accomplishments: 
		a. He was slain; which was the means by which he achieved all 		the redemptive benefits for the church. “Slain” (sphadzo, Gk) 			refers to slaughter, violent death, or murder, (BGD 796). Is 53:7 		serves as the basis for this where the innocent lamb was led to 			slaughter (sphage, Gk).  
		b. He redeemed (ransomed) the church for God
			1. Redeemed (agoradzo, Gk), figuratively means to “buy 				back”, buy or acquire as property, purchase a slave; of 				believers, bought for a price (BGD 12-13)  
			2. Redeemed “out of every tribe and tongue and people 				and nation”
				a. John emphasizes the universal nature of the 					church
				b. He uses 4 terms broadly to be certain to include 					all peoples in the church
			3. The church has been chosen by God from every tribe, 				tongue, people, and nation emphasizing no national, 				political, cultural, or racial boundaries. He has redeemed 				and created a community of people from the entire world 				to serve Him and fulfill His redemptive purposes (Fanning 				223). This was the reason for Christ’s death and serves 				as His program for building His church and its service 				throughout the world.  
				a. “Tribe” carries the meaning of physical 						relationship or physical descendancy. NOT limited 					to the tribes of Israel (cf. gentile tribes, Rev 5:9; 7:9) 
				b. “Tongue” (language) points to common language 					used by people
				c. “People” refers to people of common ethnicity
				d. “Nation” refers to countries or nations with distinct 				physical borders (Kistemaker 211)
		c. He made them a kingdom of priests 
			1. What was promised to Israel at Sinai (“You will be for 				me a kingdom of priests and a holy nation”, Ex 19:6) has 				now, also, been fulfilled in the establishment of the 					church. However, this promise remains yet to be fulfilled 				for Israel  
			2. Corporately, as God called the Israelites to be special 				people to him, he calls believers to be a special kingdom 				to him; individually, they are priests to him (See also 1:6)
			3. This or similar terminology (“made them for our God a 				kingdom and priests”) occurs 3 times in Revelation (1:6; 				5:10; 20:6) and some suggest that John might have been 				referring to an ancient hymn.  
			4. Both terms (kingdom and priests) are active in meaning 			with a present and future fulfillment
				a. As priests, the church serves the Lord both now 					and in the future.  
				b. As a kingdom, believers have been transferred 					into the Kingdom of God’s Son and he rules in our 					hearts now (Col 1:13); in the future, the church will 					reign on earth with him in the Millennial Kingdom 					(see next)
		d. He made them to reign on the earth in his future kingdom, 			Rev 2:26-8: “He who overcomes, and he who keeps my deeds 			until the end, TO HIM I WILL GIVE AUTHORITY OVER THE 			NATIONS, AND HE SHALL RULE THEM WITH A ROD OF 			IRON, AS THE VESSELS OF THE POTTER ARE BROKEN TO 		PIECES, as I also have received authority from my Father, and 			I will give him the morning star.” 
	3. KEY: The worthiness of the Lamb does not stem from just his 	essential being (i.e., his deity), but also from his work on the cross. 	He is worthy because as the God-man, he was slain.

5:11-12: Then I looked, and I heard the voice of many angels around the throne, the living creatures, and the elders; and the number of them was ten thousand times ten thousand, and thousands of thousands, 12saying with a loud voice: "Worthy is the Lamb who was slain to receive power and riches and wisdom, and strength and honor and glory and blessing!" 
A. John uses sight (“I looked”) (kai eidon, Gk) and sound (“I heard the voices”) to describe what happens next in heaven. “Then I looked” is kai eidon (Gk) making this the transition to the 4th stage in John’s vision. It means “And I looked”. 
B. He hears the voices of many angels around the throne along with the living creatures and the elders. The voices of angels in praise to God and his Son circle the throne of God in ever increasing concentric circles (Fanning 227). 
C. The number of angels is “ten thousand times ten thousand, and thousands of thousands”   
	1. 10,000 times 10,000 is myriads and myriads, Gk.  
	2. 1000’s and 1000’s should not be understood as a lesser number; it 	should be understood simply as a parallel number to myriads of 	myriads (Kistemaker 211).  
      	3. This alludes back to the vision of Daniel in Dan 7:10, in which the 	Ancient of Days is on his heavenly throne attended by an 	innumerable number of angels (Fanning 227). John actually derives 	his wording from Dan 7:10 where Daniel records the number of 	angelic servants he sees around the throne of God. He says 	“Thousands upon thousands attended to him; ten thousand times ten 	thousand stood before him” (Kistemaker 212).
	4. This reference to innumerable angels worshiping God goes back 	even further in the OT. Deut 33:2 and Ps 68:17 record that “he came 	from the midst of ten thousand holy ones”; and, “myriads, thousands 	upon thousands”, respectfully.   
   	5. We should think of an immense number that essentially is 	innumerable and not try to count the number of angels in heaven 	from these references.  
D. “saying with a loud voice”; the voices of the angels, living creatures, and elders are heard as one voice. The angels sang in unison so that the sound came out as one voice.
E. "Worthy is the Lamb who was slain”; the worthiness of the Lamb is repeated and emphasized from verse 9, as well as the reason for his worthiness, i.e., because he was slain (“worthy is the Lamb that was slain”).  
F. The angels use seven expressions in unison to indicate the wonder and greatness of the Lamb. Seven often is taken symbolically in Revelation as the number of perfection or completion (Fanning 228).    
	1. The first four are qualities he possesses; power, wisdom, riches, 		and strength. They serve as the reason for the angel’s worship. 
	2. The last three are expressions of worship: honor, glory, and 	blessing  
	3. The 7 expressions appear to come from I Chron 29:10-12: 	“Yours Oh Lord is the greatness and the power and the glory and the 	majesty and the splendor … Wealth and honor come from you; you 	are the ruler of all things. In your hands are strength and power to 	exalt and give strength to all. Now, our God, we give you thanks and 	praise your glorious name” (Fanning 228).
	4. Almost all the qualities here are ascribed to Christ elsewhere in the 	N.T. The OT is the basis for these (cf. I Chron 29:10-12; Kistemaker 	213; Fanning 228-229):
		a. power (dunamis, Gk) I Cor 1:24; Mark 13:26; Rev 4:11; 7:12; 			19:1; frequently attributed to God; refers to sovereign rule and 			victory over enemies; includes inner and personal strength 
		b. wealth (ploutos, Gk) II Cor 8:9; Eph 3:8; Phil4:19; refers to 			the vast resources of God and the benefits Christ bestows on 			believers
		c. wisdom (sophia, Gk) Rev 7:12; cf. Is 11:2; Rom 11:33; Col 			2:3; includes understanding; perfection given to Christ by the 			Holy Spirit    
		d. strength, (iskus, Gk) Eph 6:10; a synonym for power 				bestowed by the Holy Spirit, Rev 7:12; Is 11:2)
		e. honor (time, Gk) Heb 2:9, Phil 2:11; II Pet 1:17; Heb 2:9; I 			Tim 1:17; honor, glory, respect applied to Christ due to his 			obedient suffering 
		e. glory (doxa, Gk) John 1:14; Heb 2:9; Mark 13:26; John 1:14; 			17:5; Heb 1:3; Christ’s by divine right with emphasis on him 			after his humiliating death 
		f.  blessing (eulogia, Gk) Mark 11:9-10; Rom 1:25; 15:29; II Cor 			11:31; praise, admired, extolled, deserving to be well spoken of.   

5:13-14: And every creature which is in heaven and on the earth and under the earth and such as are in the sea, and all that are in them, I heard saying: "Thanksgiving and honor and glory and power be to Him who sits on the throne, and to the Lamb, forever and ever!" 14Then the four living creatures said, "Amen!" And the twenty-four elders fell down and worshiped Him who lives forever and ever. 
A. “And every creature which is in heaven and on the earth and under the earth and such as are in the sea, and all that are in them”
	1. After the 4 living creatures, the 24 elders, and a myriad of angels 	sing in vs 11-12, the rest of the whole creation joins into another 	song. The totality of God’s creation now	joins in to sing. Nothing is 	left out.
	2. “Every creature” is explicit enough to include the whole world but 	John enumerates where any created thing might exist. He specifically 	mentions four areas: “heaven and on the earth and under the earth 	and such as are in the sea”   
	3. “and all that are in them” is redundant but serves to emphasize that 	all are included in the chorus of praise. 
	4. All intelligent creatures in God’s universe sing praises to God and 	his Son; the number of these creatures defies our imaginations!
	5. KEY: John’s vision is not concerned with some obscure event! 	There’s no creature, wherever found, who does not recognize the 	superior worth of the Lamb and ALL creation worships him. 
	6. God delegated the work of redemption to his Son and since God 	deserves and receives worship from his creatures for what he has 	done (i.e., chap 4, creation of the world), the Lamb receives worship 	for the completed work of redemption which he has done.
	7. Where is this event in terms of eschatology?  
B. “I heard saying: "to the one sitting on the throne and to the Lamb be thanksgiving and honor and glory and power forever and ever”
	1. The names of God and Jesus are not given but the mention of 	“the one sitting on the throne” and the “Lamb” show full respect to 	both the Father and his Son 
	2. Praise for God and his Son, here, is the form of a standard 	doxology offered to both the Father and the Son. The combined 	worship of “the one sitting on the throne” and of “the Lamb” concludes 	the heavenly vision of Chapters 4 and 5. It is a key point to 	understand the equal divine status and sovereignty that both God and 	the Lamb share. Fanning remarks that “this prepares the way for the 	following chapters that trace the outworking of their divine plan of 	justice and redemption as symbolized by the seven-sealed scroll” 	(Fanning 230).      
	2. The qualities selected for mention in this song are four-fold, which 	repeats three qualities previously mentioned in v 12 along with the 	fourth, being “power” or might, referring to strength and sovereignty.
	3. We should not stress the differences between these hymns of 	praise. There is exuberance in both.
	4.  Both represent the fervent outpouring of hearts full of adoration, 	love, and praise for all that God has done through the Lamb
C. “to the one sitting on the throne, and to the Lamb"
	1. This song ends by linking the one sitting on the throne, and … the 	Lamb.
	2. They are joined in a way that we see throughout the book (6:16; 	7:9, 17; 14:1, 4; 21:22, 23; 22:1, 3)
	3. There is no doubt that the Lamb is to be considered as God.
D. “Then the four living creatures said, "Amen!" And the twenty-four elders fell down and worshiped Him who lives forever and ever. 
	1. The four living creatures who are sitting nearest the throne, add 	their affirmation and say “Amen” (Kistemaker 214)
	2. They began the chorus of praise; it is fitting that they close it, 4:8
	3. The 24 elders, as they have done before, pay homage to God and 	Jesus and prostrate themselves before them. They are the final act of 	praise and adoration (Kistemaker 214).
	4. Praise and adoration for God the Father and the Son is “forever”!
	5. John is now ready to move on to the breaking of the seals and the 	opening of the scroll containing future judgments on the earth.   

[bookmark: _GoBack]CONCLUSION: KEY: Ch 4 and 5 remind us that the future of the world is not following some blind fate. All believers are in the hands of a loving and sovereign God and a Savior who died for us. We must learn to trust them. 
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