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The 1st Seal:  The White Horse and Rider

6:1-2:   1. “Now I saw when the Lamb opened one of the seals; and I heard one of the four living creatures saying with a voice like thunder, "Come and see." 2. And I looked, and behold, a white horse. He who sat on it had a bow; and a crown was given to him, and he went out conquering and to conquer.”  

Introduction: The seven seals divide into two groups of four and three (a pattern that also is continued with the trumpet [chapters 8-9] judgments. The “Four Horsemen of the Apocalypse” (the first four seals) is one of the most widely recognized descriptions of the Seal Judgments which have a long and varied history of interpretation. Some scholars interpret the seals to represent the work of God throughout human history (Kistemaker 220). They supposedly fulfill the redemptive and judgmental purposes of God throughout time including the final eschatologic fulfillment of the Olivet Discourse (Matt 24, Mark 13, Luke 21). Others, however, understand the seals as being entirely futuristic in application, occurring sequentially, and applying them only to future end time events (Walvoord 123).
	Nearly all scholars agree that the seal judgments are a parallel restatement of the Olivet Discourse (Thomas 416, Walvoord 123; spoken by the same author). Since the Olivet Discourse is preceded by the 3-fold question, “When will these things be (i.e., the destruction of the temple), and what will be the sign of your coming, and of the end of the age?”, the best understanding of the time of the fulfillment of the Olivet Discourse and the seal judgments, is that they are futuristic, occurring in the end times, just before the coming of the Lord. Partial fulfillment of the Olivet Discourse did occur in 70 AD when the Temple in Jerusalem was destroyed (i.e., addressing the 1st question which was answered in Luke’s version in 21:20-24). However, the primary fulfillment and application of the Olivet Discourse and the seal judgments is eschatologic; beginning sequentially in the future, included in the end-time events at the time of the Lord’s return. 	                  

A. v. 1. “Now I saw when the Lamb opened one of the seals”; the Lord’s role as the one who opens the seals begins. He is the one who can open the seals because he is the only one worthy to open the seals and set into motion the future things contained in the scroll (5:1-14; esp. vv. 2-5).  
B. “and I heard one of the four living creatures saying with a voice like thunder, "’Come and see’". 
	1. “Come and see” (KJV) is not in the best manuscripts and is 	believed to 	have been added by copyists who thought the command 	to come was directed to the Apostle John. 
	2. It is better to understand the command simply as “come”; directed 	to the symbolic horse and rider (as also in 6:3, 5, 7) to come out and 	go into the world and complete their foreordained tasks.  
C. v. 2 “And I looked, and behold, a white horse”; in response to the command of the first living creature, a white horse and rider appear. The first issue to be addressed is what does the horse’s color represent?  
	1. The usual, common interpretation of the white horse and rider is 	that they symbolize conquest and victory. The horse and rider are 	said to represent a “bloodless victory”, achieved through peaceful and 	masterful negotiations as symbolized later by the rider holding a bow 	without arrows (Thomas 419). I.e., he brought peace without war.
	2. It is obvious that the white horse and rider are associated with 	victory as they are described as having gone out “conquering (nikwn, 	Greek) and to conquer” (nikese, Greek), 2b.     
	3. However, the most important question is whether the horse’s color 	is intended 	to convey something that is not explicitly stated in the 	verse. I.e., is it intended to convey the meaning of righteousness and 	holiness to the horse and rider?
	4. This would be consistent with the usage of white throughout the 	book of Revelation, where it is continually associated with the 	righteousness of Christ and his spiritual victories (1:14; 2:17; 3:4-5, 	18; 4:4; 7:9; 14:14; 19:11, 14; 20:11), or his saints (6:11).  
	5. The objection to this understanding, though, is the possibility that 	the horse’s rider might ultimately turn out to be evil. However, if this is 	true, the white horse could still represent a feigned righteousness, or 	a counterfeit righteousness, and the objection would be overcome 	(Thomas 420).  
	6. Thus, the white horse and rider would still emerge as the emblem 	of righteousness although there is no guarantee that it is permanent 	and genuine; it could only be apparent and temporary.         	
D. “He who sat on it had a bow”; the identity of the rider of the white horse is not explicitly stated. However, there are many suggestions. Thomas summarizes several of these very well (Thomas 420-3):
	1. Those who interpret Revelation with a preterist perspective, i.e., as 	historical events occurring in John’s recent past, identify the horse’s 	rider as the Roman emperor.  
		a. This is based upon the many instances of bloodshed, famine, 		martyrdoms, and other events under Roman rule in the 1st 			century.  
		b. However, a preterist viewpoint without the possibility of a 			future fulfillment is difficult to accept.    
	2. Others take the rider to be a simple personification of military 	conquest sent upon the earth as a form of generic divine judgment.  
		a. This fits the O.T. imagery of horsemen and chariots being 			divine instruments of judgment on the enemies of God (Zech 			1:8; 6:1-8); in Zechariah, there is a group of four similarly 				colored horses 		
		b. However, this understanding negates the symbolism of a 			bow without arrows and the rider’s “bloodless” victory on earth 			through peaceful negotiations.
   	3. Some take the rider as reference to the word of God, which they 	say is intended to conquer and judge the world. Now, we should 	understand that the word of God is victorious at this time and at all 	times. It always accomplishes what God intends for it to do (Is 55:10-	11). However, here, it is not intended to conquer and be victorious by 	judging the lost, but by being preached to all the world and winning 	the lost through the presentation of the gospel (Matt 24:14).        
	4. Related to this, the 4th way to identify the rider is that he specifically 	represents the successful proclamation of the gospel of Christ in all 	the world (Ladd 99; Caird 80; Schreiner 264).  
		a. This is similar to number 3 above and has support in that it 			closely parallels the Olivet Discourse (Mark 13:10), which 				says the gospel will be successfully preached to all the people 			in the world before the end comes (Matt 24:14; Rev 14:6-7).  
		b. The major problem with this viewpoint (which is certainly 			possible and has the support of scholars) is that to connect this 			rider with such a good and positive and ethical force as the 			gospel is to forget that he, along with the other three horses 			and riders, probably, should be linked together in their overall 			purpose and interpretation (Lenski 102). I.e., since the other 3 			horses and riders cannot be positive forces for good (since we 			will see that they represent wars, famine, death and hell; hardly 			forces for good!), neither can the first horse and rider be a 			positive force for good.    
	5. The 5th view identifies the rider with the Parthian army, known for 	its successful invasion of the Roman Empire in 62 AD (Moffatt 5:389). 	The Parthians occupied the modern-day land of Iran and Iraq.  
		a. This victorious conquest was characterized by the famed 			Parthian horsemen and their use of the bow and arrow. They 			are considered to be the most famous archers of antiquity and 			white horses were their trademark!  (cf. “Parthian shot”)
		b. However, this identification requires us to accept a preterist 			perspective for the book which would obviate this as a future, 			eschatologic, end time event.  
	6. The 6th view is that the rider represents warfare, in general, and the 	Parthian army, in particular (Charles 1:163).
		a. This view is better and corresponds to the warlike symbolism 		of the bow and horsemen, as well as to the “wars and rumors of 		wars” in the parallel accounts of the Olivet Discourse (Matt 			24:6). And, of course, it allows for the close similarity to the 			Parthian horsemen.  
		b. The major criticism with this view is that warfare, in general, 			and the Parthian invasion, in particular, stand in opposition to 			the peaceful conquests that are suggested by the righteous (or, 		at least apparently righteous) nature of the white horse and 			arrowless rider. Also, the next rider on the red horse (6:3-4) is 			usually understood to represent war and be the corresponding 			horse and rider to the Olivet Discourse’s reference to “wars and 		rumors of war” (Matt 24:6).   
		c. It also requires a preterist interpretation of the context which 			precludes an end times application. 
	7.  The 7th view of the rider identifies him with Jesus Christ 			(Hendriksen 93-96 in Kistemaker 223).  
		a. This view has wide support based upon its similarity to the 			horse and rider described in Rev 19:11-16, where, 					unquestionably, the rider is the Lord Jesus Christ in his 				triumphant return at the Battle of Armageddon (19:13, his name 		is “the word of God”; 19:15, he is “King of kings and Lord of 			lords”).  
		b. This view fits the OT references to divine horsemen who 			are symbols of divine judgment against the enemies of God’s 			people (Zech 1:8; 6:1-8).  		
		c. This view also fits the identification of the color white with the 			Lord Jesus, otherwise, seen throughout the book (1:14; 2:17; 			3:4-5, 18; 4:4; 7:9; 14:14; 19:11, 14:20:11). Supporters of 	this 			view argue that only the Lord Jesus Christ could be the rider of 			a white horse and that the triumph of Christ’s gospel is clearly 			predicted in Scripture (Mk 13:10).  
		d. However, in spite of the evidence for this view and the 				widespread support among interpreters, there are major 				reasons for not accepting this identification. The most 				important are contextual.  
			1. It is difficult to accept that the rider on the white horse 				is Christ, who has a dominant role in the vision, when he 				is the one who opens the seals (Cf. 6:1 and 6:2).  
			2. Similarly, it is difficult to put the Lord Jesus on the 				same plane as the three riders to follow (cf. 6:1-2 with 				6:3-4; 5-6; 7-8). I.e., it is best to understand that all four 				horsemen have an essential unity and purpose and are 				linked to each other. And since the last three riders are 				not positive forces for good, neither could the first horse 				and rider. Thus, the rider cannot be identified with Christ.   
			3. Also, there are differences between the rider in 6:1-2 				and the rider in Rev 19:11-16. E.g., the latter one is 					called “faithful and true” (19:11), but the former one is not 				so characterized. In Rev 19:12, the rider is crowned with 				many crowns (diadems, Greek) and has a sharp sword 				(romphaia, Greek) coming from his mouth, whereas the 				rider in 6:1-2 wears a victor’s wreath (stephanos, Greek) 				and carries a bow (toxon, Greek) without arrows.
			4. And, finally, it is anti-climactic and inconsistent with the 				“dramatic” plan of the book, for the return of Christ to 				come early in the book (at the time of the 1st seal when 				the judgments are just beginning to occur at the beginning 			of the 70th Week), rather than exclusively at the end, with 				the glorious return of Christ after the series of trumpet and 			bowl judgments at the end of the 70th Week and the Day 				of the Lord.          
	8. The 8th view is that the rider is someone who imitates Christ. In 	other words, if the 1st rider is not Christ, then he must be someone 	who resembles his character and imitates his actions.  		
		a. Most often, he has been identified with the Antichrist who 			appears as the beast out of the sea, in Rev 13:1; Dan 9:27 			(Kistemaker 221).  
		b. The general accuracy of this view is supported by the parallel 		accounts of the end times in the synoptic gospels (Matt 24:5; 			Mark 13:6; Luke 21:8). First, in sequence among the signs 			spoken by Christ in the gospel accounts (“beginning of 				birth pangs [sorrows”]; Matt 24:8) is the emergence of false 			christs, who will come in his name. False christs and in 				particular, the Antichrist, is the best explanation for the 				identification of the white horse and rider.  
		c. This identification agrees with the general character of the 			next three horses and riders, who are all associated with the 			great end time impostor and his forces.  
		d. However, it is best not to identify the rider exclusively with 			the Antichrist but with all the false christs that will occur at the 			end times. Christ spoke of many false christs, epitomized by 			the Antichrist, who will work together in a concerted effort to 			deceive the world and unseat Christ from his rightful throne 			(Matt 24:4-5). 
		e. The rider on the white horse is not a single individual but a 			personification of many false christs including the antichrist.   
E. “had a bow”; (Charles)
	1. The bow traditionally is associated with one who is a warrior and is 	the symbol of victory (Zech 9:13-14; Ladd 99). This certainly is the 	case here as the rider with the bow goes “out conquering and to 	conquer”.                       
	2. The absence of arrows is generally taken to symbolize a “bloodless 	victory”. The bow without arrows indicates that although the potential 	for war exists, it is not necessary since victory is obtained through 		peaceful diplomatic negotiations.     
	3. Some understand that the “bloodless victory” is worldwide peace, a 	condition achieved at the end of the first seal period. This is said to 	occur since the results of the second seal is to take that peace away 	through war (6:3-4).
	4. However, others believe that the “bloodless victory” actually 	represents localized peace between Israel and its neighbors that 	comes as a result of a “peace” agreement worked out (or 	strengthened) between Antichrist, working incognito, and “many” 		deceived leaders within the nation of Israel (Dan 9:27) 
		a. The intent of the peace agreement is to protect Israel from its 		geographical neighbors and enemies (Dan 9:24-27).  
		b. However, this peace is short lived as the Antichrist reveals 			his true identity 3 ½ years later, breaks the peace treaty in the 			middle of the 70th week, and then attempts to destroy the 				faithful remnant within the nation of Israel and believers inside 			the Great Tribulation (Rev 12:12-17; 13:5-8; II Thes 2:3-4).    
F. “and a crown was given to him”; the drama of the white horse and rider continues as we read that a “crown was given to him”. 
	1. Some believe that he is successful in forcing someone to give him 	this crown (e.g., being successful in overthrowing a government). 	This is possible.  
	2. Ultimately, the best view is that the crown was given to him not as 	something he necessarily earned or deserved or took by force, but by 	God to whom all beings are entirely submissive. God can use a 	political coup or military victory to bring him to power, but the ultimate 	source of the victory and his ascension to power is the providence of 	God. 
	3. God gives him the crown and its attendant authority to carry out his 	will (Rev 13:5). In Revelation, “was given” (edothe, Gk; passive), is 	used many times and refers to the divine permission evil powers are 	granted to carry out their wicked missions, and ultimately, the will of 	God. We find this, e.g., in Rev 9:1, 3, 5; 13:5, 7, 14, 15 (Thomas 423) 
	4. Why is this important? We have to remember that all the events 	contained within the seal judgments are initiated from the throne of 	God through the agency of the Son as described in chapter 5. And, 	that all that transpires under the seals is God’s sovereign plan to 	consummate human history and to judge evil, ultimately giving his 	Son a royal priesthood of believers, on a renewed earth in the 	Millennial Kingdom.    
G. “and he went out conquering and to conquer”; this phrase has great implications as it describes the success that the false christs and, especially, the Antichrist will achieve in the limited time God has granted them to work inside the 70th week of Daniel, Rev 12:7-17.    
	1. E.g., at the midpoint of the 70th week, Satan is thrown out, once 	and for all, from Heaven, no longer having access to the presence of 	God, 12:7-12. He knows he has “a short time” (12:12) of 3 ½ years to 	inflict his wrath against the Jews (12:13; 5) and Christians.
	2. He has great wrath and makes war against the remnant of faithful 	Jews, who refused his peace treaty (Dan 9:27) and refused to take 	the mark of the beast, 12:13.  
	3. However, these faithful Jews, 144,000, are providentially protected 	in the wilderness by God from the assaults of the Antichrist, 12:14-16; 	7:1-8.         
  	4. So, the Antichrist turns his fury against “the rest of her (Israel’s) 	offspring, who keep the commandments of God and have the 	testimony of Jesus Christ”, 12:17. These are understood to represent 	either saints who are saved in the tribulation (so called “tribulation 	saints”); or, the church on earth prior to the rapture.    
	5.  Antichrist is very successful in the short time he has to gain the 	worship of the world, 13:1-8.  Look carefully at the two words 	describing him (6:2):  
		a. The word “conquering” (nikwn, Gk; present tense participle), 			indicates the rider’s continued success marked by a long series 		of military victories 
		b. The phrase “and to conquer” (nikese, Gk; aorist subjunctive), 		points either to an ultimate final victory; or, it refers to the 				culminative aspect of all his many victories, 13:8, 11-17.   
	6. However, his victory is complete only in a limited sense. It is true 	that his counterfeit Christian forces of the future will attain worldwide 	domination, but that domination is only temporary (13:8, 5). The real 	“King of kings and Lord of lords” will come again at the onset of the 	Day of the Lord (Matt 24:22-31; Rev 6:12-17) when he first cuts short 	the Great Tribulation, rescues his church, and then again, at 	Armageddon, when he makes an end to the Antichrist and his forces 	(19:11-16), casting them into the Lake of Fire.   

The 2nd Seal:  The Red Horse and Rider
  
6:3-4: 3When He opened the second seal, I heard the second living creature saying, "Come and see". 4Another horse, fiery red, went out. And it was granted to the one who sat on it to take peace from the earth, and that people should kill one another; and there was given to him a great sword.   

Introduction: KEY: The world’s euphoric mood of peace and harmony will be shattered when the 2nd horse and rider appear on the scene. With the 1st seal, Antichrist successfully portrayed himself as a champion of peace. He accomplished what no one had been able to do by bringing peace to the nation of Israel and the Middle East. However, he will use warfare now in an attempt to consolidate his control over not only the Middle East but also the entire world. The rider on the red horse will accomplish God’s purpose by taking peace from the world allowing Antichrist’s war machine to increase his control over the nations of the world. The rider on the red horse might even personify the Antichrist, instigating wars so that he might conquer the countries involved, increasing his control over the world. By the time of the middle of the 70th week, the Antichrist will have gained control of the entire world with the result that every person worships him or he dies (13:7-8). Let’s study his continuing rise to world-wide power and authority (Dan 8:24; 11:36-45; )            

A. 3When He opened the second seal, I heard the second living creature saying, "Come and see."    
	1. “He” is Christ
	2. “the second living creature” is the second of the 4 living creatures, 	introduced first in chapter 4:6-9 and referred to again in 5:6, 8, 11, 14; 	6:1.  
	3. Like the first seal, “Come and see” (KJV) is not in the best 	manuscripts and is believed to have been added by copyists who 	thought the command to come was given to the Apostle John. 
	4. It is better to understand the command simply as “come”; given to 	the symbolic horse and rider (as also in 6:1, 5, 7) to come out and go 	into the world and accomplish their intended tasks.  
		a. it is directed to the horse and rider
		b. it is not directed to John (see comments on 6:1)
		c. it calls attention to the sovereignty of God who sends out the 			horse and rider
B. 4Another horse, fiery red, went out. And it was granted to the one who sat on it to take peace from the earth, and that people should kill one another; and there was given to him a great sword. 
	1. " 4Another horse, fiery red, went out” 
		a. “Another horse” 
			1. another is allos, Gk; it is another horse of the same 				kind
			2. it implies a connection between the 2 horses and riders
			3. what is the connection? it suggests a similar evil and 				similar purpose with the other 3 horses
			4. it implies a separation in time between the horses
			5. each horse and rider are not simultaneous; i.e., peace 				and war cannot coexist at the same time 						6. each successive horse indicates chronological 					unfolding (development) of the events of the seals  
		a. “fiery red”: “red” is pyrros, Gk 
			1. it is the source of the English word, pyromaniac; cf., 				fire. The horse is as red as fire (Thomas, 426) 
			2. this suggests the nature and increased intensity of the 				afflictions under the 2nd seal
			3. it indicates warfare and cruelty in its most feared form 				(Ladd 100). It is characterized by slaughter and 					bloodshed (Matt 24:6-7a)  
			4. various attempts have been made to identify the red 				horse and rider 
				a. the devil – but no real support for this
				b. the Roman emperor, Nero
					1. requires a partial preterist view
					2. requires a historical approach
					3. events must be fulfilled in 1st century, 64-66 					AD
					4. no future fulfillment possible; difficult to 						accept
				c. unspecified forces that stand in opposition to the 					going forth of the gospel
					1. requires that the 1st horse and rider be						understood as the successful going forth of 						the gospel and word of God
					2. difficult to accept because you have to 						accept that the 1st horse and rider represent 						the gospel and the word of God. This is very						unlikely. It is believed that all 4 horses have 						a similar evil purpose and thus, the 1st horse 						cannot be the gospel. 
				d. antichrist
					1. similar to the first rider in ultimate activity 
					2. first he deceives Israel and the world to 						achieve peace then destroys that peace to 						strengthen his position as worldwide military 						leader
					3. there is little disagreement among scholars 						concerning the nature of this seal; i.e., it 							brings war, international disagreements, strife 						between nations (Walvoord 128)
					4. antichrist is a possibility but some dismiss it 					outright (Thomas 427)
				e. personification of a “rider” that makes him, in 					general, representative of the forces of war and 					blood-shed. He is not a true human but a “person” 					who simply represents the forces of war and 						bloodshed. This maintains the parallel content 					between the seals and the Olivet Discourse (known 					as “the beginning of birth pangs”, cf., Matt 24:6-7a, 					8), (Thomas 427)  
	2. “And it was granted to the one who sat on it to take peace from the 		earth”
		a. “it was granted” = (edothe, Gk), divine passive verb
			1. The red horse and rider are agents of God appointed 				by him to carry out his special purpose to take peace from 			the earth
			2. God gives the horse and rider authority to carry out his 				will (Rev 13:5). In his sovereignty, God creates all the 				human and political circumstances for this to occur 					(Morris 103).			
			3. In Revelation, “was given” (edothe, Greek), is used 				many times and refers to the divine permission given to 				evil powers to carry out their wicked mission, and 					ultimately, the will of God. We find this, e.g., in Rev 9:1, 				3, 5; 13:5, 7, 14, 15.  				
			4. Why is this significant?  Remember that all the events 				contained within the seal judgments are initiated from the 				throne of God through the agency of the Son.  
			5. This means that all that transpires under the seals is 				God’s sovereign plan, consummating human history, 				judging evil, and ultimately, giving his Son a royal 					priesthood of believers, on a renewed earth in the 					Millennial Kingdom.    
		b. “to take peace from the earth” 
			1. whatever restraints on war from the 1st seal that have 				existed up to this point in time, this rider removes them
			2. what is the time of this breaking of generalized peace?
				a. some say this occurs at the midpoint of the 70th 					week of Daniel
					1. this would correspond to the Antichrist 						breaking the 7-year peace treaty between 						Israel and its enemies after 3 ½ years 
					2. it would correspond to the “abomination of 						desolation”, predicted by Jesus in Olivet 							Discourse, Matt 24:15 
				b. however, it is better to take it to be within the 1st 					half of the 70th week, before the midpoint (Thomas 					427)
					1. this view corresponds to (better, it is 							required by) the sequence of events in the 						Olivet Discourse (Matt 24:6-9; Mk 13:7-8; Lu	 					21:9-10)
					2. Jesus called this time, “the beginning of 						birth pangs”, Matt 24:8, corresponding to the 						preliminary part of the period, not the “Great 						Tribulation”. Jesus’ birth pangs analogy is his 						way of explaining the different stages of the 						70th week. The first 3 ½ year stage is relatively 					minor in suffering compared to the last 3 ½ 						year stage which corresponds to the Great 						Tribulation. It is like a woman having a baby:  						in the beginning, birth pains are minor 							compared to the end, at the time of birth when 					the labor pains are the greatest. Hence, in the 						70th week, the first half will be relatively easy, 						i.e., “the beginning of birth pains”; but, the last 						half will be horrible, i.e., the “Great 							Tribulation”.       					
					3. the 2nd red horse and rider corresponding to 					“wars and rumors of wars”, occurs before 						“death” is mentioned in the Olivet Discourse, 						Matt 24:9, before the midpoint and the Great 						Tribulation
					4. the mention of death in the Olivet discourse 					is taken to occur at the beginning of the Great 						Tribulation, corresponding to the 4th seal, 						occurring at the midpoint of the 70th week, 						Matt 24:9, 15, 21		 
			3. “peace” refers to the usual state of affairs in the world
				a. outward peace between nations is removed by 					the rider
				b. this includes the peace originating with the 1st 					seal, which is very short lived
				c. perhaps this peace resembles the situation in the 					world today with most countries at peace with the 					addition of Israel at peace with its neighbors, due to 					the covenant it signs with the Antichrist (incognito)
				d. he then takes away peace from the entire world, 					plunging many countries into war simultaneously 					(but before the midpoint of the 70th week)
			4. “from the earth” (ek tes ges, Gk)
				a. preterists would say that “earth” could refer to 					Judea and the Roman Empire in the 1st century 					removing the peace but this eliminates an end-time 					application. 
				b. it might refer to limited peace in the Middle East 					today
				c. but better, it refers to peace similar to today, in 					general, throughout earth
					1. better, because it goes along with the 							impact of the seals being worldwide 
					2. cf. 6th seal with obvious worldwide effects 
	3. “and that people might kill one another”
		a. this clarifies the purpose of the horse and rider
		b. “kill” (sphadzo, Greek), means to slay; it does not refer to 			sacrificial death. It has the meaning of slaughter or butcher 			(Morris 103)
		c. it is used in 6:9 of martyrs slain by the sword under the altar 			in Heaven with the events of the 5th seal
		d. refers to the violent taking of life in warfare, not persecution 			as occurs later in 4th and 5th seals (Ladd 100)
	4. “and there was given to him a great sword”
		a. “there was given to him”
			1. “was given” is a divine passive
			2. he is the agent of God to remove peace from the earth
		b. “a great sword” (machaira, Gk)
			1. machaira refers to a “shorter sword used for thrusting, 				slashing blows as in Mark 14:43, 47” (Fanning 242). 
			2. symbolically it speaks of bloodshed, violent death (Ro 				8:35), or war (Gen 31:26 [LXX]). It is not limited to NT 				times but refers to bloodshed during “the beginning of 				sorrows”, Matt 24:8
			3. it refers to the specific period of dreadful killing during 				the first half of the 70th week of Daniel, referred to as “the 				beginning of birth pangs”, prior to the time of the Great 				Tribulation, which starts at the midpoint of the 70th 					week. This follows the parallel flow of events in the Olivet 				Discourse, Matt 24:4-8
			
Conclusion: The 2nd rider on the red horse accomplishes the purpose of God by taking the peace from the world accomplished by the 1st horse and rider. This allows Antichrist’s war machine to increase its control over the nations of the world. The rider on the red horse is a personification of a man, perhaps the Antichrist (or a group of men) who uses warfare to his advantage, conquering nations and increasing his control over the world. By the time of the middle of the 70th week, the Antichrist will have successfully gained control of the entire world, exalting himself above God and enjoying the world’s worship (13:7-8). However, this will be only a temporary victory, until the time “when the Lord Jesus is revealed from heaven with his mighty angels, in flaming fire taking vengeance on those who do not know God, and on those who do not obey the gospel of our Lord Jesus Christ” (II Thes 1:7-8).     	














The 3rd and 4th Seals of Revelation
Revelation 6:5-8
Saturday, September 13, 2025

6:5-6: “5When He opened the third seal, I heard the third living creature say, "Come." So, I looked, and behold, a black horse, and he who sat on it had a pair of scales in his hand. 6And I heard a voice in the midst of the four living creatures saying, "A quart of wheat for a denarius, and three quarts of barley for a denarius; and do not harm the oil and the wine."  

Introduction:  With the opening of the 3rd seal by the Lord, there comes forth a black horse whose rider holds a pair of scales in his hand. A voice from the center of the throne room announces famine prices for wheat and barley, and warns against harming the oil and wine. The scales indicate a time of scarcity when the basic commodities of life are measured out at greatly inflated prices. This occurred previously in the OT. E.g., in portraying the siege of Jerusalem in the O.T., God told Ezekiel that its inhabitants would “eat rationed food in anxiety and drink rationed water in despair” (Ezek 4:16; Lev 26:26). 

This famine will be very severe. E.g., the denarius was a Roman coin equivalent to the daily wage of a working man (Matt 20:2). For a day’s wage, a man will be able to buy only enough wheat for himself or enough of the less nutritious barley for three people. The price appears to be 10 to 16 times what it should have been (Charles 1:167). This famine will be so severe that it will be unique in history up to its time. In the background is the Antichrist, using warfare and famine as a means of increasing his power and authority and control over the earth.    

A. v. 5. “When He opened the third seal, I heard the third living creature say, "Come”. So, I looked, and behold, a black horse, and he who sat on it had a pair of scales in his hand."
	1. v. 5. “When He opened the third seal”; 
		a. Jesus now opens the 3rd seal in succession.   
		b. The effects of the other 2 seals continue, creating the famine 			conditions symbolized by this horse and rider
	2. “I heard the third living creature say, "Come. So, I looked, and 	behold, a black horse”
		a. "Come”. As previously, it is a command, a Greek imperative, 			directed not to John but to the 3rd horse and rider
		b. "So I looked, and behold, a black horse”
			1. John looks and is surprised at the 3rd horse and says 				“behold”
			2. The horse’s color is black suggesting great sorrow, 				suffering, lamentation, and mourning
				a. The sorrowing results from a scarcity of food and 					the fear and anxiety that surrounds it.
				b. Provisions are so expensive that only the wealthy 				have enough (Walvoord 129)
				c. It represents great food shortages from war or 					crop failure and economic distress and the food 					availability breaks down (Fanning 243).
				d. Near starvation conditions is a common OT 						description of God’s future judgment (Lev 26:26; 					Deut 28:51; Ezek 4:10-16; Joel 1:10-12) Fanning 					243    
		c. “and he who sat on it had a pair of scales in his hand”.
			1. “and he who sat on it”; the black horse’s rider has 				been 	identified in 2 different ways
				a. Some consider him to be the Antichrist. This is a 					slight possibility although many forces have come 					together to 	produce the crisis. Antichrist would be 					one of those forces and perhaps, he epitomizes the 					human effort that produces the food shortage 						through the effects of war. Now, he works to 						continue its effects since it serves to strengthen his 					grip on the world. This fully occurs when he takes 					advantage of the food shortage with the events of 					the 4th seal. E.g., with the 4th seal he requires that
				everyone have a mark in order to buy or sell, which 					would include the purchasing of all food items. By 					this, Antichrist brings the world to its knees. Much 					more is to be said about this in the 4th seal 						discussion and in chapter 13.    
				b. Others consider the horseman simply as the 					personification or symbol of famine (Charles 1:166). 				This is a logical conclusion and the best 							explanation. I.e., under the 2nd seal, the world 						experiences war and hunger is one of the results of 					war (Robertson 6:341). Famine also follows in 					sequence in Jesus’ parallel prophecy in the Olivet 					Discourse, Matt 24:7b. Although this is the best 					identification for the rider on the black horse, this 					does not require that the horseman personify 						famine. It could still be a personification of the 						Antichrist. 
			2. “had a pair of scales in his hand”
				a. “scales” (zygon, Greek), or balances in the hand 					of the rider symbolizes scarcity and famine
				b. This was the same word to describe a yoke worn 					by oxen, but here it refers to a bar with scales at 					both ends of it; or, it had a weight at one end with a 					pan suspended from the other (Charles 1:166). 
				c. The careful weighing of food for a price indicates 					an extreme food shortage. In the OT, it indicated 					conditions of severe famine (Ezek 4:16-17).  

B. v.6 “And I heard a voice in the midst of the four living creatures saying, "A quart of wheat for a denarius, and three quarts of barley for a denarius; and do not harm the oil and the wine." 
	1. v. 6“And I heard a voice in the midst of the four living creatures 	saying”
		a. This time the announcement concerning the horse and rider 			does not come from one of the 4 living creatures. So, who is 			speaking?  
		b. There is uncertainty as to who is actually speaking.
			1. The Greek says “something like a voice”
			2. In Revelation, John is often vague in his descriptions 				(8:1; 14:3; 19:1, 6)
			3. The voice comes from the middle of the 4 living 					creatures, but it is difficult to be more specific than this.
		c. There are several alternatives as to who is speaking
			1. The voice symbolizes nature’s protest against the 				famine, supposedly representing the 4 living creatures 				who desire 	what is best for nature (Thomas 431).  But, it 				is difficult to identify the four living creatures so closely 				with the natural world.
			2. A second way of understanding the voice is to consider 			it to be mysterious with the intention of being left 					unidentified. This though, should not prevent us from 				inquiring about it.    
			3. The next view is to identify the voice with Jesus Christ.  			The fact that the voice comes from the middle of the four 				living 	creatures suggests it might be Christ who is “in the 				midst of the throne and of the 4 living creatures” (4:6).  				The Lamb is the initiator of the seal judgments and it is 				only reasonable that he speaks at this point (Mounce).
			4. The 4th view is that the one who speaks is God the 				Father, who, as the ultimate source of all the seal 					judgments, speaks from the throne. In the OT he was 				the source of famine judgments (II Kings 8:1; Jer 16:4; 				Hag 1:11; 2:16-17). So, it might be fitting for him to 					announce this future famine (Thomas 432).   
	2. "A quart of wheat for a denarius and three quarts of barley for a 	denarius”
		a. "A quart of wheat for a denarius” (choinix sitou, Greek)
			1. This measure of wheat (choinix) was slightly less than 				1 quart (dry measure).   
			2. It was the amount of wheat that would provide enough 				food for one person for one day 
			3. Wheat was the primary food substance of the ancient 				world; it was a grain of better nutritional value than barley 				and was more expensive (Ladd 100)
			4. The denarius was the average day’s wage for a 					common working man (Matt 20:2) (Ladd 100)
			5. Thus, famine conditions will require a full day’s wage to 			purchase the minimum amount of wheat for the average 				person 
			6. The price appears to be 10 to 16 times what is should 				have 	been.
		b. “and three quarts of barley for a denarius”
			1. For barley, a day’s wage would purchase three times 				as much as wheat
			2. This occurred since the barley was of lesser nutritional 				value
			3. By purchasing the cheaper barley, a workman could 				obtain three quarts of barley and, perhaps, have enough 				food for himself and his family
			4. With these famine conditions, the purchasing power of 				a denarius becomes far less than normal and as a result 				there is widespread famine   			
			5. In today’s economy, if the federal wage of a “common 				laborer” is $7.25 per hour (minimum wage), then the price 			of a quart of wheat (perhaps enough for a loaf of bread) 				would be $116.00.

C. “and do not harm the oil and the wine." 
	1. The meaning of the phrase, “and do not harm the oil”, is 	controversial
	2. In NT times, olive oil (to elaion, Gk) was used for lamps, cooking, 	healing, and anointing at feasts. It is understood to have been either 	a basic, staple food item on par with things such as the wheat and 	barley; or, as a luxury item which only the rich could afford in times of 	extreme famine. These two views are represented in the explanations 	below.     
	3. There are two basic meanings offered to explain the phrase, “do 	not harm the oil and the wine”.
		a. The 1st explanation understands the olive oil to be a basic 			food substance similar to the wheat, barley, and wine. This 			would be true whether it was time of plenty or of famine (Deut 			7:13; 11:14; 28:51; II Chron 32:28; Neh 5:11, Hos 2:8, 22; Joel 			2:19; Hag 1:1) (Thomas 433).
			1. The prohibition against harming the olive oil means that 			God has placed a limitation on the famine. He sets limits 				to the destruction about to be carried out by the 					horseman. The horseman can only do so much damage 				to the oil and wine. “Do no harm” means do not spoil and 				“see to it that the oil and wine are kept safe and used 				wisely” (Fanning 243). The oil and wine must be treated 				as scarce as the other food substances. 
			2. In other words, the famine will be widespread and 				severe, affecting everyone but it will be limited in scope. 
			3. This view also understands that there is a limitation on 				the price of wheat and barley that the rider can charge.  				He could have charged a higher amount (e.g., 2 denarii 				rather than 1 for a quart of wheat) if the providence of
			God did not prevent him. God is seen as merciful in 					limiting the famine to certain food items
		b. The 2nd explanation understands the olive oil to be a luxury 			item associated with the wealthy and concludes that the 				wealthy are relatively unhurt by the famine.          
			1. This view emphasizes the disparity between the rich 				and poor.
			2. Comfort is denied the common worker, but the rich 				pass through the trial relatively unhurt by it.
				a. The rich can afford a denarius for their food for 					the day
				b. And although the price of oil is high, the rich can 					still afford it
			3. This view is criticized by those who say that it suggests 			that the Lord would be issuing a decree that would favor 				the rich while at the same time, worsening the 						circumstances of the poor.
			4. Also against this view, critics say it suggests that the 3rd 			seal judgment would not be universal in its effects, 					sparing the rich.  
			5. However, both views limit the severity of the famine.  
				a. The 1st view says there is a general limitation on 					the overall severity of the famine for all people 
				b. The 2nd view says the famine is limited but that it 					really only affects the poor since the rich can still 					afford to buy whatever they want at a greater price.  
			6. So what is the best view?  We need to understand that 				this famine will be so severe that it will be unique in 					history up to its time. The world will have seen many 				famines up to this point in time, but never one like this!  
			7. A famine that was limited in its scope, affecting only the				poor does seem unfair since it selects out only a portion 				of the world’s population. The seal judgments are 					universally agreed to affect the whole world’s population.  
			8. A famine that affected only the poor would never 					explain the 	worldwide exorbitant price increases of 10 to 				16-fold for wheat and barley.  
			9. Also, according to the Scriptures, oil and wine were not 			luxury items (Deut 7:13; 11:14; 28:51; II Chron 32:28; Neh 			5:11, Hos 2:8, 22; Joel 2:19; Hag 1:1). They were 					intended for all the Israelites to enjoy!     
			10. Thus, it seems incorrect to take the prohibition against 			hurting the oil or wine and explain it as affecting only the 				poor since the rich can still afford to buy what they desire. 			This seal judgment, as well as all the others, affects all 				the world’s 	inhabitants.   
			11. This does not mean that there will not be disparities in 			the effects of the famine. The adverse effects of the 					famine will be felt differently by different economic strata.  				Those who are the world’s poorest would be affected the 				most, just like today with the price of anything, e.g., eggs 				and gasoline. If the price of eggs or gasoline went up 10 				to 16 	times	what it is now, the poorest would be affected 				the most, but yet everyone still would be affected.    
			12. The best understanding seems to be that the famine 				will be extremely severe and widespread. It will 					drastically affect the price of food everywhere in the 					world. However, because this is only the “beginning of 				birth pains” (Matt 24:8) it will be limited in its scope by a 				merciful God. Because of the wealth of the rich, inequality 			will exist in the effects of the famine. Some will be hurt 				more than others. Those with wealth will still be greatly 				affected but will generally continue to be able to buy 				whatever they need.     
	4. “and the wine” 
		a. There are several views on the meaning of prohibition not to 			hurt the wine.    
			1.  Some give a symbolic meaning to the wine. Wine was 				thought to refer to communion or to some element of the 				Jewish liturgy. If this is true, the phrase would suggest 				that believers (and orthodox Jewry) would be spared the 				misery of the famine. This is doubtful.       
			2. Another view is that the prohibition against destroying 				the wine would allow those who engage in self-indulgence 			and drunkenness to continue their practice (more 					doubtful).     
			3. Another (better) view is that the prohibition on hurting 				the wine might be tied to a historical event concerning the 			Roman emperor Domitian.
   				a. In 92 A.D., Domitian prohibited the planting of 					new vineyards in Italy and ordered the destruction 					of half of the existing ones throughout the empire 					(Charles 1:167). This was done because of a lack 					of cereals and an over-abundance of wine in Italy.
				b. However, the reaction of the people was so 						strong against it that he withdrew the decree.  
				c. Thus, this historical edict by Domitian, fresh in the 				minds of the people, would be particularly		 				meaningful and might have been intended by the 					Holy Spirit to remind the people of what a food 					shortage would be like and provide an example of 					how such a famine might occur.  

Conclusion: With the opening of the 3rd seal, a black horse comes forth whose rider holds a pair of scales in his hand. The scales indicate a time of famine and great deprivation where the basic commodities of life, e.g., wheat and barley are measured out and sold at greatly inflated prices, 10 to 16 times normal. The denarius was a Roman coin equivalent to the daily wage of a working man, and for a denarius, a man could buy only enough wheat for himself or enough of the less expensive barley for three people.  This famine will be so severe that it will be unique in history. In the background the Antichrist is at work, using warfare and famine as a means of increasing his power and control over the earth. 
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